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FOREWORD 


At the instructions and wishes of my late uncle, the reviver of tableegh, 
Maulana Muhammad 11 ay as (R.A), several booklets have already seen the 
light from the pen of this humble servant, in spite of my own incompetence, 
but through the Grace of Allah, and the blessings of the insistence of my late 
uncle, these bookletshave proven to be quite beneficial and they have already 
been printed in very large numbers, 

4, 0 Allah, All praise and thanks are due to you alone, lean never praise 
You &uffic iently. Veril y Yo u are as Majestic as You alone can prai se Yourself 
adequately. 

Towards the end of his life, my late uncle laid great stress upon my 
compiling two more booklets; one pertain log to spending in the path of Allah 
and another on the virtues of business. As forspending in the path of Allah, 
i have already compiled a book on this subject some time ago. It has been 
printed under the title: FAZAA-ILSADAQUAT, I Iowever,as for FAZAA- 
IL TIJAARAT, \ have, in spite of his insistence, not been able up to now to 
comply with his wishes. He expressed his wishes for such a booklet time 
and again during hi a illness, during which time I frequently had to visit him 
in Delhi (Nizamuddin). During that time, because it was near the end of the 
Madresa year where my lecturing on Bukhari Shareef in Madresa 
Mazahirul l J loom, Saharan pur, l was forced to continuously return to 
Saharanpur. This meant that neither could I settle in Delhi nor in 
Saharanpur. It often emailed me having to stay for two or three days in Delhi 
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and two or three days in Saharanpur, I have already explained this in my 
introduction to VIRTUES OF HAJ and in VIRTUES OF CHARITY. 

Because of his wishes, a treatise was actually written and a rough draft 
prepared. In accordance with my well-known style, it consisted of a few 
c hap te rs, som c storie s by way of i 11 u strut ion and a cone! us iory ch apter. I h e 
draft was presented to him but because of his severe illness, he could not 
i feten to it and su ggest some changes to the shortcorn i ngs and inadequacies, 
so that the final draft could be prepared according to his satisfaction. 
Unfortunately, because of his illness, this was not to be. 

He indicated that the manuscript should be placed before some of his 
colleagues in the field of tahfeegk who in their deliberations should 
discuss its merits and draw attention to any faults or shortcomings. This was 
done, although it would have been somuch better if lie himself could havedone 
that. 

After from presenting the manuscript to some of the late Maulana’s 
friends, they were so involved and busy, being pre-occupied with his illness, 
that every time they were asked for the corrected manuscript, the reply was 
that they had not yet completed the proof-reading thereof. During tins time 
I laznit Maul an a Ilyas passed away. May Allah fill his resting place- with 
blessed light and grant him a lofty place in the hereafter! 

Thereafter, 1 also became so involved with my Icetruing in Mazahirul 
U i oo m, ball aran pu r, t he ad m in j strat ive affa i rs of the Madresa and the writin g 
of commentaries on various classical Hodzeth works, etc., that no immediate 
attention could be given to this work. For this I am extremely regretful. Now, 
since [have been residing in Madinah Munawwarah for a couple of yeais. 
the involvement with Madras: a affairs is no more. However, I have myself 
been troubled with severe ill-health and for about five years, 1 have been 


continuously quite ill. Every time the wishes of my dear uncle come to mind, 
I have been feeling greatly disturbed at not having complied with his wishes, 

[Slow for the last few months my illness is of such a degree that I have 
not been able to perform any educational and religious services, bvit because 
of the worry at not having complied with the wishes of my uncle, today, on the 
evening of Wednesday the 7th of Zil Hij 139?, in the Masjid el Nabawj in 
Madinah, i have had the work restarted. I have no hope of completing it 
myself, and have asked my dear friend, Maul ana Soofi Iqbal, w r ho has written 
down many of my works one my dictation, and from whose hands many of my 
books have been published, to complete it, should 1 fail to do so. However, 
the spiritual attentions of my late unc le were present mdA IhamdulliUah 1 was 
able to dictate it to the entl 

The original text prepared during the lifetime of Maulana Ilyas lias 
been forgotten and those Ulama who were presented with it, have all passed 
aw r ay and the manuscript ha5 been lost. But may Allah see this work finally 
printed so that it may be added to the righteous deeds of Maul ana Ilyas. This 
booklet, which thus had to be rewritten, has for the sake of barakai, been 
commenced with a chapter on halaal Earnings from BEHISHTIZEWAR BY 
MAULANA ASHRAF ALI THAN WI. (May Allah fill his resting place with 
neart). 


Madinah Mu nawwarah 


Maulana Muhammad Zak&ria. 


V'J 


TRANSLATOR’S FOREWORD 


Once again 1 feet honoured ait having been able to provide a rumple 
English tran s I ation o f a book let by Sh ai khu I Hadeeth, Maulana Moh ammed 
Zakaria R. A, The Sheikh is no more with us, but the benefits of the fruits from 
his pen continue to reach us as it also reaches us through this booklet “Fazaail 
Tijaamf, which I translate as “Virtues of Merchandise," 

This booklet is of special significance to me personally, not only 
because of the value of its contents and the advice it gives, but also because 
th e Sheikh himself had handed a copy to me in Makkah with the wish that 
it also be translated. We once visited him in Makkah in 1987 while he was 
quite ill. The printed booklet had just been received from Pakistan .In 

spite ofhis illness. Sheikh to Id one of his close friends to hand us a copy with 
a desire for its translation. 

One regrets that such a valuable booklet should only be placed before 
the Mu slim public after sue ha longtime. However, we hope that others will 
I c rive benefit from a perusal thereof, Ittsha Allah. 


Yusuf Kaman 




CHAPTER ONE 


HALAAL EARNINGS 

It is reported in a Hadeeth that the acquisition of halaal earnings 
i s a dutv upon the Mu slims, vvit i ch i s on !v sec on dary to the otb er fundamentel 
principles of Islam like salaah, zakaah etc- In other words, although it is 
a Muslimas duty to acquire halaal (pure and clean) earnings, this duty is not 
of exactly the same status us the other encumbent duties, such as the five 
pillars. 

This obligation i ss for those who are in need of earnings for their daily 
neees s iti es, whether those nece ssi t ies are to s at isfy the req u irements of onese If 
or, forthe needs of one’s dependents. However, it isnotan obligation on those 
persons who are in possession of sufficient provision se,g, the landowner, 
or that person who has other sources of income, The reason for this is that 
Allah has created wealth for the sole purpose of fulfilling needs so that one 
can be free to spend time hi the worship of All ah, Without proper food and 
drink, one will not be able to perform i bad ah. Hence we may say that the 
acquisition of wealth is not a goal in itself, but a means towards a goal. 

From the foregoing, it appears mat when a person has the necessary 
wherewithal for a decent existence, it is not commendable at all to search 
for further wealth or seek to increase one’s possessions out of pure greed. 
It is not compulsory for those of adequate means to seek to increase their 
wealth. Greed is a thing which causes negligence and misleads one into 
numerous sinful practices. Please take notice of this very carefully, Where 
halaal m ean s are a 1 v a s t abl e j a Musi im shou Sd never ever tu m towards haraam 
earnings. 
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Fqzi ’ Tlja a fa t 


Haraam cam ings are completely devoid of blessings and whoever 
earns such wealth will continuously be cursed and live in disgrace in both 
hisspiritual and worldly life. Nowadays, there are some ignorant people who 
claim that it is now impossible to acquire haloed earnings, These persons have 
given up all hope of acquiring halaal wealth. This is absolutely untrue and 
a trick of Shaytaan, Itshouldbebomeinmindat all times that whosoever 
desires to follow the path of shariat, is granted assistance by Allah from 
unexpected and unthought of sources. When the intention of a person is to 
acquire halaal food and to avoid haraam . Allah surely makes halaal 
earnings available to him. This can be seen in the experiences of men. And 
furthermore, promises to this effect in the Quraan and in th eHacketh are only 
too numerous. 

[t is a fact that in these difficult times to those servants of All ah, who 
had stayed clear of haraam or doubtful earnings, Allah grants good and clean 
wealth, Such people have much more comfortable, more honourable and 
easier 1 i ves compared with tho se who gather and devour haraam . A ny pe rso n 
who has seen how Allah deals with himself or how Allah dealt with others will 
never pay attention to the ignorant utter ings of those who maintain thatthe 
earning of halaal is impossible today. Even if they should read such a 
statement in some book, then they will immediately realize thatthe meaning 
is not that which the ign orant ones have und erstood. So, when one happens to 
come across such statements, it is best to inquire from a re liable and recognised 
pious Aalim as to the true meaning thereof Insha Allah such undesirable 
thoughts will be removed from his mind and the question will be answered 
to one 1 s satisfaction. 

Many people take little precautions with regard to their earnings. 
Very often they earn their living through such professions which are not 
permissible. Some even trample the rights of others, all of which is of course 
haraam . One need have no fearof want because in the treasure house of 
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Allah, there is no shortage of anything. Whatever has been written as one s 
share of sustenance, so much shall one receive, nothing less. So why should 
one have evil intentions and endeavour to acquire more and thereby prepare 
a path leading to hell? Is this not the height of foolishness? 

Because of the fact that people in these days pay little attention 
to ensure that their earnings are halaal, we intend to draw attention to halaal 
earnings time and again. It should be borne in mind that the actual purpose 
for the creation of men andj inn isthatthey should worship Allah. At all times 
and in all a ffai rs should this be re numbered. F urthe r, one should at a 11 times 
remember that eating and drinking Eire solely for the sake of creating strength 
and energy' in the body, which in turn enables one to glorify the name ot Allah, 

Life was not meant that one should be continually engrossed in the 
pleasures of eating and drinking, while in the meanwhile forgetting the 
presence of Allah Ta’aala and'disobeying Him. Some other irreligious ones 
arc of the opinion that life only mcanstocatand drink, wear clothes and satisfy 
one's lusts and desires. This kind of attitude U an extremely irreligious one. 
May Allah eradicate this ignorance, which has become a real scourge upon 

society!, 

Rasulullah (S.A.W) is reported to have said: 

No one has ever eaten any food which is better than which he had 
earned through working with his hands. And verily Allah's A T ahi t Dawood 
(peace he upon him) used to eat that which he earned with his hands. 

This Hadeeth indicates thatthe best food to consume is that which 
i s cam e d from the work, of one s s o w n hand s os in th e case of having pract i ced 
some trade or business. One should not unnecessarily become a burden on 
others through begging, and one should never consider it beneath one's 
dignity to even do any menial work for a living, 


4 


F&zi'it‘8~TIj&gritt 


When it is known that the prophets of Allah (A.S.S) used to earn a 
living through hard work, are there any who can be more or equally 
honourable: Accord ing to another Hadeeth we Icam: ‘"there is not a single 
Nabt who did not herd goats". 1 his should be well understood and Muslims 
should avoid ignorance: and arrogance, 

1 lien Lh ere is another point which is often misunderstood. Some people 
are of the. opinion that should one acquire any halaal wealth from sources 
where he did not work for Has in the case ofwealth received through inheritance, 
such wealth is not or an honourable nature. They then prefer to work hard 
to earii halaal sustenance and consider this striving better than to consume 
such inherited wealth, instead of keeping busy with the ibadah{ worship) 
of Allah. This also is wrong. When a person acquires such halaal wealth, e.g. 
front the estate of someone* it is best and only right to make use thereof and 
to spend one’s time in Allah's service. It is ingratitude that Allah should 
giant a life of ease and freedom from want and tli.cn only to find that that 

person reJ rains from celebrating Mis praises, and continues to accumulate 
wealth. 

One should remember that as Jong as there is no embarrassment or 
humility involved, all halaal sustenance should be considered as pure and 
good, no matter from which haiaal source it reaches us. Such sustenance is 
indeed bounty from Allah and should be appreciated Hence such persons 
should be careful in their spend ing and not squander any thing unnecessarily. 

I he Hadeeth also meatis that people should not cast their 
responsibilities and burdens on others and n ot res ort to be ggi ng except in such 
cases of dire necessity, which is considered as a necessity according to Shctr iat. 
Doing menial work should not be considered as humiliation when halaal 
earnings arc sought. Employment should not be considered as something 
degrading. Forth is reason, the conte nts of this Hadeeth has been stressed so 
that: people may not look down upon work, and so that they may earn, eat. 
feed others and give in dim ily. 
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The Hadeeth under discussion does also not mean that halaal food 
obtained from any other sources than one's own hard work is not halaal or 
that such halaal food is not equal in value and virtue to that obtained through 
sweat and toil. In fact there arc cases where such wealth can even be better. 
Similarly, it is wrong of ignorant persons lo look down upon the true servants 
of Allah with ridicule when they remain in prayer and worship while 
depending entirely and sincerely on Allah alone. It is wrong to quote this 
Hadeeth and deride those righteous people, and to mock at them by saying 
that they should work for their sustenance. It is also not right to tell such 
people sarcastically that they .sit and wait for sustenance to come by means 
o f tawakkal a nd the offer i a gs o f pe o pie. 

This is an utterly foolish objection which would even heap scorn upon 
Rasulullah (S A W). One shou Id be very carefuL It is quite posstble that 
because of disrespect to those righteous personalities, Allah's wrath may 
descend in the form of curses and calamities. This causing hurt and pain 
Lo the friends of Allah is such a thing which can cause a person to lose his 
faith and come to a had ending without Iman, May Allah cause that person 
to rather depart from this world before he raises objections and criticises 
the Saints. That will be best tor him. 

Mow I wish to make this quite clear When one studies the Quran and 
Hadeeth , as it should be studied, one comes to the conclusion that reliance on 
Allah alone is better for all those persons in whom the true qualities of 
tawakkal are fuond, 

For them, it is much better to practice tawakkal. Of the stages of 
sainthood, this position is indeed a very high one. RasululUh (S.A.W) 
himself used to be one who had complete reliance on Allah and this stage ot 
tawakkal is indeed so much more meritorious than to obtain sustenance 
through hard work. Whomsoever iA Hah and .granted insight and true 
understanding, can obviously see these blessings 
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Faznt-e-Ttfaa/at 


Because Ihis. is buta sho rt book 1 et we cann ot no w go i nto a 11 the d e ta i I s 
of this aspect of life, 

his ha A Hah it shal I be deaIt wi than detai 1 in a spec ml book at a su it ab ] e 
lime. Tt is, however, a great injustice that some people who are deprived of 
righteous deeds, ridicule-others who are more fortunate, How are those critics 
going to face Allah on the day of Judgment when they had harassed His 
friends? 

Apart from the benefit of tawakkal that have already been 
mentioned, there are many other deeni benefits of fawakkal. those saintly 
sou Is who put the i r trust in A11 ah, are n tost of the time i n vo I ve d in educal i ng 
tire masses and seeing to their spiritual welfare* They are those in the 
service of the community. Hence the community should reciprocate by 
being responsible for their m inimum basic needs. This is a right that is due 
to them; so if they accept that which is their rightful due, why should they be 
criticised? After all, do we complain when others claim what is due to them 
by any legal or other forceful means? Those who are chosen by Allah, do 
not do it in that unpleasant manner. In fact they only really accept gifts 
w h ich are i n any case du e to them i n a gr ac i ous man ner an d mostly after be ing 
begged to accept. 

Gifts accepted without hum illation, and in such a way that a person 
retains his independence and without strings attached, are permissible and 
acceptable, especially in cases where the gi ver wilt l>e greatly sIigjhted tf the 
gifts should be refused. In truth, the real mutow akkaJ earns his living with 
honour. His faith is only in Allah and he does not look towards men for 
solutions to their problems. On the other hand, if there are any who have the 
intentions of being served materially by their fellow-men, or who make all 
sorts ofc lever plans to rob or deceive others by hypocrisy or pseudo-piety, 
then i w i sh to e xclude them from Ih i s category. We are only d tscuss i ng the 
true ones who rely for their living on Allah, 
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Let me repeat once more: it is a grave sin to look down upon any saintly 
be ings, when we do that, their reputation is not harme d. In fact th ey are be ing 
benefited, because on the day of Qiyaamat\ the saintly ones will be given the 
good deed of the mocker. So in fact destruction and harm comes to the 
critics—a great loss here and in the hereafter. 

The Shariat does not give permission to everybody to resort to 
absolute reliance on Allah. It is no easy task to adhere to all the conditions 
prescribed for such reliance. The conditions are very stringent and the people 
who abide by them are so few that we may say they are non-existant. Is it 
not true that the best things in life sure scarce? We greatly thank Allah 1 a’aala 
that this section was dealt with easily and explained without much effort* 
May Allah grant all of us the ability to act according to the Sunn at and His 
w\\LAameen\ 

Rasulullab (S A W) is reported to have said: "Verity Allah is pure 
and He does not accept anything except that which is pure. *’ 

A S iah is e ndo wed with all the attr ibutes of perfects on and free from all 
faults* He only accepts that which is pure and halaal, haraam wealth is not 
acce ptable to him. Some Ulama have stated that it is irreligious, blasphemous 
and a sacrilege to give haraam things in Allah’s path, w r hile hoping thereby 
to earn reward from Allah, 

Allah commanded the believers with die same things with which He 
commanded His Messengers, He says; 

*0 Messengers, eat of the pure things and work righteous. zssT He a Iso 
says: H Q ye who believe cat of the good (habal) things which We have 
granted to you?* 

In a Hadeeth RasuluHah (SAW) mentions how a man on a Jong 
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a 

journey (possibly to I Taj or in search of knowledge) with dishevelled hair 
and covered with dust from the effects of the joumev lifts up his hands 
towards the sky in prayer. He calls upon Allah: “0 My Susiajner, 0 M\ 
Sustainer!” This man repeatedly beseeches Allah to have mercy on him and 
grant him that which he strives for. I low ever his food is haraam, His drink 
and clothes are of haruam. In other words, he Is covered in haruam, and he 
has been reared and nourished on haraam. So how will his pray ers ever be 
anwered? 

When a person has during his childhood day s been fed on haraam 
foods by his parents, ami during his adulthood acquires hafaal provisions 
for his food, drink and clothes, he does not fall under the same ruling. In 
such a case, the sin of feeding the family onfavraamonl) fa I Is on the parents 
How can the dua of this person ever be accepted? 

i I ere we sec am an 1 \tktu being rejected because of haraam earnings in 
spile of all the difficulties he undertakes. His dua will never be answered 
and i fat some time or other he sould receive that which he desires, it will not 
be because ot his prayer being answered, but because such things had been 
destined for him as also is the case of the unbelievers. When we speak about 
duas being accepted, wc actually mean that Allah looks upon His sen-ants 
with Mercy ;snd because of that mercy the servant acquires his longed- 
for object, and in Enddilion receives a reward lor his supplication Such is the 
case ot those who are the steadfast followers Shariat and beg of Allah 
the i r desired ol ij ective &. 

From all this we learn shut there is indeed great barakat (blessings) 
in the consumingof halaal food and that it has great influence and effect on 
our lives and activities, t hrough the eating of halaal, one is strengthened 
for the performance ofHghthcousness, and the limbs obey the brain. Imam 
Gha/ali R.A relates the story of a vary great saint, Haarat Suhaii t vvho used 
to say: “When a person consumes haraam food, his limbs refuse to follow his 
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mind?'In other words the brain will command the body to perform righteous 
deeds and the body will refuse. 

This, however, is something which can only be seen by the saintly ones, 
whose hearts and insight had become enlightened. As forthose whose hearts 
a re b 1 acken dud th rough s i n and ey i l, they w i 11 coni in ue to sin and sati s fy th c if 
base desires and yet they will not even feel its bad effects,. 

We bog of Allah to gram us beauty and purity in our hearts, light in 
our inner selves and proper insight. 

Aameen! 

A bdu l lah bin Mi i barak R. A, who was a student of l ma it n Abu Hanetfa f 
said : To return one dirham that has reached me unlawfully } either iy 
my ofa gift or any oth er way> tv its own er is better for me th an to give six 
hundred thousand as charity , ,J 

This saying is sufficient to indicate hpwmuch one should be careful 
of such wealth, in which there is doubt regarding its being halaal or haraam. 
It is a great pity that people do not refrain from unla wful earnings taking all 
form s of c u rn in g to be the same. T be sa i ntly e Iders con si dered d on btfu 1 goods 
to be very very bad. It is the duty of all to avoid haraam wealth. Great 
precautions should be taken against it because such things cause numerous 
evils in a person and even lead to Kb destruction. 

Rasukillah (S.A .W) is reported to have said : "The halaal things are 
clear and the haraam things are clear, and between them there are the 
doubtful things,” The doubtful things are those about w hich a person is 
undecided ns to their being halaal or haraam, From seme points of view, a 
thing may appear to be halaal, whereas from other points it may appear 
haraam. 
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Fazi 'ii-o-Tijaarat 


Many people do not know (the doubtful things) and a few are there who 
know them, They are those great pious Ulama who practice conscientiously 
upo n the ir k now ledge. 

Hence whosoever abstained from such things has saved his deen and 
saved himself from the punishment of hell, and saved his reputation from 
attacks bv critics, Everyone who acts against deen is surely criticised and 
branded. Thus it is the duty of every rational person to protect his honour, 
respect and good name. 

Who ever does not abstain from and gets involved with doubtful things 
will definitely also fall into haraam. When a person allows himself to fall 
into small sinful acts, the process is bound to accelerate until (God forbid) 
he finally destroys himself. Similarly, if a person does not abstain from 
doubtful things and just accepts any form of goods coming to him, he will soon 
find himself consuming haraam. Therefore, one should always make one’s 
self a prisoner of the laws of Shariat and never allow oneself any freedom. 

It is permissible, yet makraoh to consume such doubtful things where 
we do not know how much hataal or haraam it contains,But because there 
is the possibility of falling into haraam in the future, it is best to avoid ail 
doubtful things. This is the crux of this matter, 

The Hadceth further illustrates this person who goes towards 
doubtful things:“Like a shepherd who herds his animals in the surrounding 
pastures which the King had fixed for the grazing of his own herd. Soon the 
herds will start grazing inside the (prohibited) pastures!” When this type 
of grazing takes place, there is the possibility that otic out of two things may 
happen: either it is going to become well nigh impossible for the animals to 
graze around a certain prohibited area without entering it, ortho herdsman 
himself will become so audacious that he will not exercise necessary 
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precaution. Similar is the case with one's self: Initially, wherethrough being 
in contact with doubtful things, there is thepossibility of failing immediately 
into haraam. At other times such courage will be shown that one will afU \ 
a time fall into haraam. 

!n this Hadeeth, we have merely a simile. It should be noted that it is 
not permissible tor any landowners to reserve fbrthemselves the grazing 
rights on naturally grown pastures. 

My Brothers, please remember: Every king has his own 
restrictions. Be aware that Allah’s restrictions are what He has prohibited. 
Whoever falls into the sin of breaking His laws, is guilty of rebellion and 
contravention. Rebellion against one's ruler i s treason. Beacuase Allah is the 
Most High King, treason against Him is considered, the highest form of 
treason which deserves the severest pun i slim ent. 

Note also that in the body of man there is a piece of flesh. If this piece 
or flesh is sound (having no spiritual or physical defects), the whole body is 
h calthy. And when < his piece of flesh is d tseased, the body is d i sensed. Bea ware, 
it is the heart The heart is the ruler of the body and its health means health 
for the whole body, This heart can only be healthy if there is obedience 
to Allah’s will Through sin the heart goes blind. 

To sum up, the attainment of righteousness is dependent upon the 
licalth and purity of the heart, and purity of the heart depends on haiual 
sustenance. Hence, we see the reason for stressing the importance of halaal 
food. 

Rasulullah (SAW) said: "May Allah destroy the Jews. Thefats nf 
sheep and cows were made unlawful to them. But they t -cited down the 
fats and sold it (and devoured the received money). " 
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F&zi'it-e-Ttfaarat 


In other words they devised a plan whereby they did not actually 
consume the fats, but consumed the money derived therefrom. They then 
claimed ihattheywere not actually eating fats, In tact they had been strictly 
forbid den to derive any benefit from fats and th is i ncluded the money obtained 
form it. 

Today the same applies to some people dealing in i nterest, They make 
all sorts ofplans, which in fact boil down to their making use of interest They 
should know that Allah the Knower of the seen and the unseen, knows all the 
ntyats, and they should by all means avoid such plots and plans, 

RasululJah (S,A, W) also said: 'W 'ever wild a person give in charity of 
the wealth that he earned in a haraam manner which will he accepted (by 
AUah of a righteous deed); and never wilt a man spend of such wealth 
andfind blessings (barakat) therein; and never will a man leave thereof 
for fits next of kin after his death, except that it shall be something to 
send mm towards hell n 

This means when a person earns haraam and gives thereof as charity, 
it will not be accepted of him and nothing will be received as reward, In fact, 
some Ulamahavs stated that it is an act of kufr (infertility) to expect reward 
out of haraam possessions. These Ulama also state that should a poor 
person know that the money given to him comes from haraam sources and 
stii 1 make dua forthe giver, then he also falls under the samejudgement, When 
such wealth is used in any other way then too, it shall carry no blessings. 

And when such wealth is left as inheritance, it becomes something 
through which one goes to hell Here on earth theheirs will eat and enjoy and 
there, the testator will bum in hell, Is it not a fact then that haraam posses s tons 
Only bring harm and have no benefits whatsoever? 

Allah never dispels evil with evil Since it is disallowed and sinful to 
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give haraam wealth as charity, therefore one's other sins cannot be forgiven 
by this means. Evil is only eradicated by righteousness. For this reason, 
hdaal wealth in charity does bring about forgiveness of sins, when the 
charitable act is performed according to the tenets of Shariat. 

Rasulullah (SAW) said: tf Theflesh which had been nourishedfan 
the body of anyone) oat of haraam earnings wilt never enter paradise. And 
for such flesh, hell is the rightful place. ” 

This means that he who devours haraam provisions, will never enter 
paradise without first having been punished. This also does not mean that he 
will, like the unbelievers, never enter/owa/. 

If he died in faith, while having been an eaterof haraam, he will first 
be punished in hell forhis sinsand thereafter enter paradise. And if he should 
repent before death overtakes him, and gives to everyone the rightful things 
that were due to them, then Allah will forgive this sin and hopefully he shall 
be saved from the punishment that, is mentioned in the Hadeeth, 

Rasulullah ($,A,W) said: "No one will be trudy God-fearing until 
he leaves aside that in which there is fear (of being haraam) in favour 
of that thing in which there is no possibility of being haraam," 

This means that a certain thing may be completely hataal while 
another thing may be permissible. However, because of performing this lawful 
act 5 th ere may be the p oss ibi I ity of somehow or other fall ing into sin, For th i s 
reason a person stays away from such halaaL even though partaking such 
/zatottf isnot sinful in itself. This is because that which leads to an evil is also 
evil. For example, it is a fact that it is no sin to partake of luscious and 
delicious foods and to wear expensive and smart clothes. However, through 
the excessive enjoyment of pleasurable things there is the possibility of sin. 
Hence the truely God-fearing, striving for perfect righteousness, will surely 
refrain even from such permissible things. 
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Another example is this: It is makrooh to consume food wherein there 
isdouht. Should a person partake thereof, there exists the possibility thatsoon 
one may find oneself so beyond control that one may even begin to consume 
haraam. Hence such food should be avoided. 

Sayyedatina Ayesha reports that Sayyedena Abu Dakar had a slave 
vho used to pay him Khiraaj {viz., that fixed amount that a slave had to pay 
& his master from all his earnings for the rest of his life). Sayyedena Abu 
Dakar used to make use of bis share of the slaveys earnings. 

One day the slave brought some foodstuff which Abu Baker R.A ate, 
whereupon the slave asked hi in: “Do you know what you have eaten {and from 
where it has come)?" Abu Dakar R.A asked: (t What is it that I have eaten?" 

I he slave said "Once, in the days of ignorance, (prior to Islam) I to id a 
certain man his fortune according to the rules of fortune-tellers. 1 did not 
know this art very well, in fact I deceived him. Thereafter he again met me 
ami in return for what l had told him, he gave me this which you have now 
eaten". On hearing this, Sayyedina Abu Dakar put his fmqer into his throat 
to induce himself to vomit in order to take out all that which he had in his 
stomach. Abu Dakar R.A took the precaution not to leave any of the haraam 
in his stomach, because it was inpossible to take out that harawn portion of 
the food only. This is the taqwao f Abu Dakar R.A. Even if he did not vomit 
it would have been no sin. 

NOTE that the things uttered by fortune-tellers are very often 
complete untruthful fabrications and occasionally they may be correct\ 
Such litterings cannot be relied upon. Hence Muslims are not allowed to 
believe these fortune-tellers. 

Rasulullah (S.A.W)said: ,f When a person buys apiece of clothfor 
ten dirhams of which one dirham is of haraam source, Allah will not 
accept his Salacih as long as this cloth remains on his body ." 
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Even though the Fard duty will be considered discharged, he will not 
receive the full reward of Salaah, The same applies to his other acts of 
righteousness. We should truely fear Allah. Just unsatisfactorily and few are 
the Salaahs performed by most of us. How is it to see even those weakly 
performed Salaahs going wasted like that? 

What answer are we going to give on the day of Qlyaamatl How are 
we going to bear the painful punishment? 

Itasu lullah (S. A, W) sa id: "Ihave indeedcomrmmdedyou of all things 
that I know of that will bring you nearer to paradise and draw you away 
from helL And l have indeed prohibited you from everything that I know 
of that wiU bring you near to hell and draw you away from paradise," 

The Rasul ($. A. W) informs us here that he had prohibited us from the 
doing of such deeds that would lead us to hell and away from paradise. He 
said: "And verily the Angel Jibreel had revealed tome that no soul shall ever 
pass a way until it had fully taken possession of the full sustenance due to him* 
even though it may be delayed. So fear Allah and be moderate in your search 
for sustenance. And do not allow the delay in such sustenance to drive you 
to seek it through sinning against Allah. For verily, never is that sustenance 
which is with Allah {or anything^ else) attained through sin against Him," 

Rasulullah (S.A.W)said: u Verily out often parts of sustenance,nine 
parts He in business (trade). "Tins means that one should choose trade as 
a means of income, because it is a major and blessed source of income, 

Rasulullah (S. AW) said: "May Allah keep safety that believer who 
is a hardworking tradesman, who cares not what clothes he wears. ** 


11 ere men t ion i s mad e of the trades man and craftsm an who, beacuse of 
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Che nature of his work, wears soiled clothing. He does not have time nor the 
opportunity to be dressed well. However, when a person is not forced to do 
so by the nature of his work, he should at all times he simple and clean 
in his dress and appearance, 

Rasulullah (S.A.W) said: “it has not been revealed to me that I 
should amass wealth, or that I should be of those who are traders. On 
the contrary it has been revealed, to me to celebrate and declare the glory 
of Allah and to Praise Him* n (L e . to say tas beeh) “and to be of th ose wh a 
prostrate before Allah and to be of those who worship Him* So worship 
your Adah till death overtakes you*** 

This indicates that one should not become over-involved in worldly 
affairs. It is, however, necessary to earn a living according to one's needs. 
On the other hand, as for those who have the full measure of tawakkal, 
(reliance cn Allah), and are able to observe all its conditions, they may cast 
aside a!! worldly persuits. 

It is reported bySayyedanaJabir(R .A)that Rasulullah (S A W) said; 
"Allah's mercy be upon that person who acts generously when he sells, 
generously when he buys, and generously when he reclaims a debt due 
to him. * 

Subhaanallah\ What a grand position of honour for those w ho are 
considerate and generous when buying, selling or seeking -orreclaiming 
credit. Rasulullah (S.A.W) made a special due j for them and his dua is 
accepted without doubt. That is not all. If it had been the only con sequence 
it would have been more than enough. Apart from that, the trader will of 
course also be rewarded for his generosity and consideration. 


Hence it Is advisable that all traders apply this principle in their 
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business. Not only do they gain the dm of Rasulullah (S A. W) they also 
please their customers and thus see their business flourish. Customers will 
return time and again and offers for them. Nodoubt, when a person follows 
Shariat, he enjoys almost royal existence, with ease and comfort. Can anyone 
be more fortunate than he who gets the blessings of both worlds, while at the 
same time also being the beloved of all and respected by all? 

Rasulullah (S.A.W) said; "Refrainfrom swearing oaths excessively 
when selling, ” 

Because it is possible than one of the sworn oaths may turn out to be 
untrue and then you will be without barka (Blessings) and Allah's name 
wouldhave been used with disrespect. However, if it is done sometimes there 

will be no harm. 

Some traders are fond of swearing oaths in order that their goods should 

get sold. It is normally done so that clients may getconfldcnee in the goods. 
Through suchuncaUed for acts, thegoods become devoid ofb less! ngs, which 
in turn cause harm here and in the hereafter. 

Rasulullah (S.A.W) said : “Indeed the trader who in both word and 
deed is honest and trustworthy will on the day o/Qiyaamah arise with the 
Prophets of AUah and the righteous elders and the martyrs.” 

In other words, he will be among the great saints of Allah, who had in 
each and every word and deed of theirs been most truthful, and had made the 
object of their lives the obedience of Allah, They will also be among the 
martyrs of Islam who have been saved from the Fire of hell. 

The Hadeeth states that "they will be with' those saintly people. 
This does not mean that they will be granted the same rank and position as 
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tKc saints, it denotes a special kind of holiness like that which is normally 
attained through being continuously in the company of pious men. 

For example, a person invited a pious man to have a meal with him and 
to enter m the company of his disciples. It stands to reason that the host will 
entertain the pious person and also his disciples in the same place and with 
the same food. Ofcourse all will realizetbat the tank and position of the saintly 
man in the mind and heart of the host will not he the same as that of the 
disci pj es, although they are seate d togeth cn Ho we ve r + because ofbet ng i n the 

company of the elder and because of being seated together the disciples have 
also attained this great honour. 

To be in the company of Rasulullah (S.A.W) is indeed an 
exceptionally high honour. If there is no possibility of sitting down to eat with 
him, and even ifthat honour cannot now be obtained, then to be able to look 
upon his holy and shining countenanceJs in itselfa tremendous honour. Even 
to be in his proximity is a greatblessing. Hence all Muslima should definitely 
try to become worthy benefleieWes of this sacred dua. 

Rasulullah (S A W) said; "O you people who trade, verily trade is 
s uch a thing wnerein there is much vain talk and oaths are taken. So mix 
it with Sadaqah (charity). " 

This means unnecessary talks and oaths are undesirable. Therefore 
gi v zsadaqah , so that it isarecompense fortitese unintentional pronouncemeats. 

Et will also remove the pollution which may have entered the heart. 

“On the day of Qiyaamat the traders will he raised as wilful 
transgressors and sinners, except those who feared Allah and spake 
the truth and {during their business dealings) committed no sins.” 

Nasee al Ansi relates from Rakab al Misri(R.A)that Rasulullah 
(S.A.W) said: Glad tidings to those whose earnings are halaal 
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In the book^argheeb waTarhecb T there isa long Hodeeth in which 
Sayyedena Saad bin Abi Waqqaus R.A said: “O Rasulullah (S.A.W)* make 
dua that Allah Taala makes me one of those whose prayers will always be 
answered.” 

Ras u lu lLah (S .A. W) repl i ed; ”0 Sa ad, keep your foodpure and halaal 
andyou wilt become ofthose whose prayers are answered. / s wear by Him 
in hands Muhammad's (S.A. W) life lies, that when a man casts one 

morsel of ham am food into his stomach, no righteous deed of his shall be 
acceptedfor forty days ." 

Miqdaad bin Maadi Karb reports that Rasulullah (S.A.W}* said : "No 
one of you overate better food than that which he earned through the work 
of his hands. And verily No hi Da wood (A.S) used to eat that which he 
earned with his it amis. ff 

It is stated in ibn Maajo i that Rasulullah (S.A.W) said: "There is no 
earning better than that which is earned with one's own hands. And 
whatever one spends on himself and his children and on his servants „ is 
for him a deed of charity. 

Abu Huraira R.A relates that Rasulullah (S.A.W) said: "It is better 
for a person to carry a handle of firewood on his back (and sell it) than 
to beg of someone who may give or may refuse. ” 

Sayyedina Anas R.A reports that a certain Ansari once came to 
Rasulullah (S.A. Hfand begged him for something. The Rasul (S.A. IV), 
asked him; u h there really nothing in your h o use? ” He replied; (i Yes, sire, 
there is a hessian bag, one part of which I wear and the other part I spread 
h hen l retire to si eep, and a cup which I use for drinking water. ** Ra sulullah 
(S.A.W), said; ‘" Bring both to me. ” He brought the articles. Rasulullah 
(S.A. W), to ok them an d exc 3 a i m ed: il Who wili buy thesc from me? '' A man 
replied:**! shallbuy them both for one dirham,” Rasulullah (S.A.W) asked 
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twice or thrice: H Who wilt give me more?” A man finally said; “J shall buy 
them both for two dirhams. ^ Thereupon Rasu lu Ilah (S, A, W) gave the goods 
to him and gave the two dirhams to the An sari and said: "Buyfood with one 
dirham and feed your family, and buy with the other an axe and bring it 
to me, ■' 

The An sari brought the axe, Rasulultah (S.A.W) took it and with Ins 
own muborak hands fitted a handle to it and said; fi Go, cut wood and sell 
and let me not seeyoufor fifteen days, "The man did as he was told and came 
(again) after fifteen days with ten dirhams. With some of it, he bough t clothes, 
and with the other he bought food. 

Kasu I ul lah (S. A, W), said to h tm: "This is betterforyou than that you 
shall appear on the day of Qiyaamat with a mark o n your face to indicate 
that you were a begger. * 


CHAPTER TWO 


VIRTUES OF EARNING 

In this chapter we first of al l mention verses of the Quran which refer 
to the subject. In the IHYA-UL-ULOOM, Imam Ghazali <R.A) dealt at 
length with this subject in the chapter on “Adaab (ethics) ofconect earmngs 
and livelihood.” We quote briefly from there. Allah says m the Quran; 

Ayat No, 1 

“A ndHe has made the day as a means 
of subsistence. n (Surah Naba) 

Ayat No, 2 

"And it is We who have placed you 
with authority in the land, and 
provided you therein with means far 
fulfilment of your Ufa " (Surah 
A'raaf) 

Ayat No, 3 

“And there are others travelling in 
the land seeking Allah s bounty. 

(Surah Muzummil) 

Ayat No , 4 

“And when the prayer is finished 
disperse in the land and seekbounty 
from Allah " (Surah Jum ah) 
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ft is mentioned in the Haadeeth: 

No. i: Sayyedina Anas (R.A) reports that Rasulullah (S.A.W) sa j d - y, /t 

an metmbent duty- upon every Muslim to earn a halaal 
livelihood ” 

No. 2: Sabina Abdullah bin Masood (R,A) reports that Rasulullah 

(S.A.W) said: To earn a halaal livelihood is compulsory after 
the completion of other obligatory acts. n 

NoJ; SayyedinaAbu SaeedKfmdri (R.A) relates from Rasulul|ah(S A W> 

that he said: Forevery person who earns anything halaal, which 
he either eats himself or whereby he clothes himself or clothes 
^°lfJ Se0/A,laA ’* crea * b> «’ lhat shall be written as a deedof 

Sayyedatina Aaysha (RA) reports that Rasulullah (S.A.W) said- 
forgiven by that evening. ” 

tawakkal 

in all these Ayaat and Ahaadeeth we read about the great virtue of 
earning a living with one’s own hands. On the other hand there are many 
more Ahaadeeth rcgardingnm«^/(reli atlte on Allah). The Quran, Hadeeth 
and Jte words oftheatinlsoflslamare fullof the virtues of putting comply 
m Allah as the provtder. imaam Ghazali (RAX said that from amongst 
■e ranks of deen the rank of tawakkal is a vety high one. It is the rank of 
hose who have attained nearness to Allah, but to understand it is „ otC asy 
and to act upon .. is even more difficult. Even to enumerate ail the AyZ’t 
and Ahaadeeth pertaining to this is difficult. I shall mention just a few 
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Ayat No* 1* 

"And trust in Allah if indeed you are 
believers 

Ayat No. 2 

“And in Allah let them put their trust. “ 

Ayat No. 3 

"Andwhosoever trusts in Allah, for him 
Allah will be sufficient. *' 

Ayat No. 4 

-'And verily Allah loves (hose who trust 
in Him ." 

Note : For whomsoever Allah becomes the sufTicient One and for 
whosoever He becomes a Lover or Protector, that person becomes successful 
because a lover never punishes the beloved, neither casts him aside, nor does 
He deny His countenance to the lover, 

Ayat No. 1 

Does Allah not suffice for his bondsman. ” 

Ayat No. 2 

"And whosoever relies on Allah, then surely A Hah is the Mighty, the Wise . ” 


Ayat No. 3 

“Those whom you call upon besides Allah, are mere bondsmen like 
yourselves. “ 
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Ayat No. 4 

"Verify those whom you caff upon besides Allah, are not masters of your 
sustenance. Search for your sustenance from Allah and worship Him. " J 


Ayat No, 5 

"And to Allah belong the treasures of the heavens and the earth but the 
hypocrites do not understand " 


Ayat No, 6 

"He controls the affairs. There is none to intercede except with His 
permission ." 

Other than these verses of the Holy Quran, many Ahaadeeth also 
stress the importance of tawakkaL 

No, I,Ibn Abbas (R. A) reports: “Once the Nabi (5 A. W) came out of 
his house ami said, “The previous ummats were shown to me, and I saw that 
with some prophets there was only one believer. With some, there were two 
followers. With some, there was a congregation, and with some, were no 
followers at all. Then 1 saw a huge congregation of so many followers 
that they almost covered the horizon, I desired from Allah that such would 
be my ummat\ but to me was said: “This is Nabi Moosa (A.S) with his 
ummatT Then J was to Id “I. .i ft up yo u r eyesT And when l looked ah e d, 1 saw 
a very large multitude of people as much as to cover the horizons, Then I was 
told: "Look to those on this side and to those on that side.” Again I saw melt 
a large crowd which encompassed the horizon. Then was said: “This iS'your 
ummat and ahead of them, there are seventy thousand more w ho will enter 
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paradise without being called to account. They are the ones who do not have 
fortunes told, neither do they practice/Mfrgo (a type of witchcraft) net do 
they brand their bodies as a treatment, and on their Sustainer alone do they 
relyS ayy sd ina Ukaasha bin Muhs in (R. A), on hearing Si is rose up and said' 
“Pray to Allah to make me one of them.” Then another person said: “Pray to 
Allah to make me also of them." 

Rasulullah (S.A W) said that "Ukaasha has beaten you to it” What 
he meant was that Ukaasha had the real and sincere desire, whereas the other 
became interested on ly when he heard Ukaasha’s plea. This is likethose who 
w ish to be initiated into an order of toreeqat at the hands of a shaikh 
(Murstt^/lheone comes along with a sincere desire and I ongingto become 
a Mureed. On seeing this many others get filled with fervour and also join. 

No. Un a lotigHatteeth Qudsi^nasA: “Allah say-: 4 swear by My 
Honour, My Majesty, My ExaUedness, My Magnificence, My Elevated 
Posit ion whenever a servant of Mine places My pleasure before Ills desires, 

I shall keephis death in front ofhis eyes (so that he shall never be neglectful! 
thereof) and l will cause the heavens and the earth to be the guarantor ofhis 
sustenance, and I shall be behind every business deal he may make with 
any merchant (that he profits thereby)." 

No. 3, Sayyedina Umar (R A) reports that Rasulullah(SA.W) said: 
“If you people should put your tawakkul (reliance) in Allah as you should. 
He will grant you sustenance in the same manner as He grants rhe birds who 
go out in the morning with empty bellies and return In the e veni ng w ith bell ies 

full of food.” 

No. 4, Abu Zar (R.A) reports that Rasulullah (SAW) said: Ll I know 
one verse in the Quran which will suffice for the pile’s needs if they should 
accept and act accordingly: “And whosoever fears Allah, for him shall Allah 
grant sustenance from unexpected sources. 11 
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No. S. Sayycdina Anas (R.A) reports, saving: “There were two 
brothers during the time ofRasulullah (S.A,W).One of them regularly 
eattieto visitNabi(SA.W),{toleam), while (he other used to work. One day 

Ihc working brother complained to the Nabi (S. A. W ) about his brother (who 

did not work), Rasulullah (SA.W) replied: “You complain to me about 

1,15 no1 d “n8«iytting but perhaps youarercceivingyour sustenance {riza\ 
because ofhim. 51 ' * 

At Gangoh, there used to be a certain Munslii Muhammad Hussain 
lAiaabadi, whomanaged a bookshop for my father. His job was to attend to 
Clients' orders, prepare parcels and attend to posting. My uncle, Maulana 

Multa m mad llyaas (May AI lah have mercy on him), used to be almost a i ways 

in lhaadah r " 

He woujd dfher ^ bus y voluntary prayers or recitation of the 
Quran or some other deed. One day Munshi Saheb got annoyed with my unde 

and harsEity scolded him: “Why don't you come and take an interest in the 
bookshop? Von pass the whole day unproductivelyT 

When my father came to hear of this, he called and reprimanded him 
tor his outburst. And finally he said: “Mimshi Saheb, l sincerely believe 
that whatever Allah has given me of food ami drink is because of the presence 
of this (righteous) man. Do not scold him at all 

1 be story i s quite a longone,! only remember it now when [mentioned 
the prevtous Hedectb and because it is of fe same theme, [ thought that it 
had to be mentioned in abridged form. 

No, 6. Abu Hurairah (R.A) reported that Rasulullah (S.A,W} said* 
Your lord, Most High Says: 
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(t lf my servants obey me t I shall send raindrops upon them by night 
and shall Set the sun-shine come upon them by day and they shall not even hear 
the sounds of thunder coming from clouds. 

Sayyedma AH Kb a was (R.A) used to recite this verse: 

t£ An d p ut you r tru st in the Eve diving One s wh o d i es not/’ Then he used 
to say: “After reading this verse, it is not at all ad vis i able for any one to put 
his trust in anyone else 1 ' 

Some Iffamahave been informed through visions that: “Whosoever 
puts Ins trusi in Allah, has indeed arranged tor this sustenance. 

Others again have said: l4 Do not allow the struggle for (sustenance, 
which Allah has guaranteed, to cause you to become negligent of your 
compulsory duties, that you disregard your future in the hereafter. No 
amount of striving will increase your rizq even a little. It is foolish to do so 
because you will only be able to gather so much as is predestined tor you, 

Savyediua Ibrahim bin Adham said: “1 have inquired from a holy man: 

' Prom where comes the food you eat?” He replied: “! do not know, ask my 
Sustainer to tell you from where He feeds me.” 

Haram him Hayaan asked Sayyedina Uwais Qarni (R.A): “What do 
you advise me? W r be re shall! settle down/ 5 He pointed to wards Syria. Haram 
asked again: "On what shall I live there?’ 1 

Sayyedina Uwais (R.A) said: Woe to the heart in which there is doubt. 
Of what benefit will preaching and advice be (to those with doubtful 
hearts)?” (1HYA) 
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I here arc a Iso a few stories from my previous book “VIRTUES OF 

HAJ’-, Here are a few of them, 

STORY NO. I 

Another saint says:” A young man lived near where 1 resided in 
Makkah. He was always dressed in. tattered clothing. He never came to visit 
us or meet us. Yet I grew to tove him very much. It so happened that, from 
a ta/ra/source, 1 received two hundred dirhams. This [ took to him and 
placed on his prayer mat and said to him: “From a completely legitimate 
source I received this. I beg you to use at for your needs,” 

Looking .at me sideways he said: “In order to be in A J Fail’s presence, 

I hove forsaken seventy thousand dinars which I had gathered and also that 

much in property which was rented out. Do you now desire to tempt me or 
decei ve me with these dirhams?” 

Then sweeping his misalfah with his hands, he stood up straight and 
walked away with an air of such independence as I had never yet seen in my 

life, And as I picked up my dirhams, I felt so humiliated as I had never felt 
before its my life. 

STORY NO. 2 

It was a habit of Shaikh Ibrahim Khawas (R.A) that whenever he 
proceeded otm journey he wouldjust takes water-can with him and not tell 
anybody, I lamid As wad (R.A) relates: “While I was in the mosque once, the 
Sheikh again just took his water-can and walked off”. I followed him. At 
Qadisiyyaheasked me “To which destination do you intend goingO Hamid?” 

I replied: “Sir, i only intend to be your companion on a journey.’’ He said: “1 
am going to MakkahT J said: “I shall accompany you till there.” We 
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proceeded. After having travelled for three deys, another youth joined us. He 
was with us for a whole day and night without performing one sataahr The 
Saikh asked: “How is it that this third person with us does not perform even 
one salaahT The Shaikh asked him: “Why is it that you do not perform 
salaahT He replied: “Salaah Is not incumbent upon me.” Shaikh asked: 
“And why not? Are you not a Muslim?” He replied: “Mo, I am acristian. but 
even in my re!igion 1 rely on Allah.” My heart told me that he was telling the 
truth and I wanted to leave him alone in the desert where there was nothing 
except Allah, I wanted to test him. 

The Shaikh said to me: f T)o not turn him away. Lethimwalk with you.” 
We continued on our way until we came to a place called Batn-Mard, There 
■ lie Shaikh washed his clothes and turned to the young man, say ing: “ What 
is your name?” He replied: “My name is Abdul Maseeh, Shaikh said. O 
Abdul Maseeh, here we stand now at the border of the Holy Haram near 
Makkah. Allah has forbidden polytheists from proceeding beyond this point 
fhe Quran says; “The mushrikeert are impure, so allow them not near the 
Holy Mosque.” 

“You desired to test your self and your test is over and you know the 
answer. Do not enter beyond this point of Makkah, otherwise we shall have 
to object to your presence.” 

We left him there and departed for Makkah. When we stopped at 
Arafat, we had the $ uprise of our life when we saw him once more searching 
the faces of people. When he saw us he was overcome with joy and he 
cm braced the Shaikh who said to hint: 

' ■ O Abdu 1M a sceh, tel l u s your story ,He rep lied: “Do not call me Abdu 1 
Maseeh (slave of the Mass iah) but I am the slave and bondsman of Him 
w !k> had sent the Massiah. When you left me, I waited there and when another 
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groupof pilgrims arrived, I put on ihraam clothes pretending to be a Muslim, 
but when I saw theKa*bah, all other religions fled from my heart and Islam 
alone e ntered. 1 washed mysel f and embraced I s! ain. From th i s morn in g £ have 
been searching for you, and now 1 have found you .' 

Thereafter we three travelled together and stayed together until he 
passed away among the Sufis and as one of them* (ROWDff) 

The above story is quoted m nty autobiography from Maul ana 
Thanwfs MALFOOZAAT— Hnsnul Azeez, Now conies the question: 


Kow is it that with non-believers something like that happens? The 
answer is that the duauf non-be lievers can be accepted and is answered. That 
we all accept. Similarly the tr trust in Allah can also be effective. Both duo 
and trust in Allah by them can be beneficial. In fact, sometimes the prayers 
of non-believers are answered to such an extent to wh ich Muslims’ duas 
are not answered. Look at the dua of Ibices when he prayed, 

"Lordgrant me respite till the day they are raised," 

U is to be noted that Rasululiah (S A W) Said that Allah says: 

“lam as My servants imagine Me to be." hi other words w fialei er 
good thoughts a person may harbour within him regarding Allah, so Allah 

shall be with him. 

STORY NO, 3 

Shaikh Bannan(R.A), says: * l l came for Haj from Egypt, With me l had 
sufficient provisions. Along the way I met a lady who said tome; <0 Banaau, 


it seems that you are also a porter — hammaal — carrying goods. Do you 
perhaps fearthat Allah shall not provide you with sustenance?” Hearing her 
say t his. \ threw my pro v is ions away, Then fo r three days I cou I d find noth i ng 
to cat. Thereafter, all I found lying on the ground was an ornament which 
Sadies use as jewelry on their feet, [picked it up with the intention ofgtving 
it back to the rightful owner if and when I find him or her. Possibly he may 

then reward me. 

Again the lady came up io me and said: * It seems you hove set forth 
a s a merchant hopi ng that in return Put the ornament you wi 11 be rewarded wi I h 
something A Then she. threw some dirhams in my direction, saying: “Use that 
forspending."’ 

1 used the money and the money was sufficient for the entire Haj 
journey and return to Egypt, Says the poet: 

" Many are the strong ones* 

Sh revved in their trades, 

And intelligent* 

Yet sustenance avoids them. 

Aitd many are the weak ones* 
weak in their trades* 

Yet as the waters of the sea, 
ftkq flows to them, 

This indeed shows that* 

with his creatures Allah has a plan, 

Secret in nature, 

Not divulged to men’’. 


(ROWDH) 




U 

STORY NO. 4 

A story is to Id about a certain Wales who set o ut on a j oumey to perform 
Haj, He travelled with a caravan without any relatives as companions, and 
made this promise to himself that never would be beg for anything from 
anyone. .The time earn c when he had nothing to eat and he became so weak 
in body that a thought passed through his mind, “Now I have reached the 
stage of anxiety. I am about to perish and Allah has forbidden that anyone 
should perish at his own hands or destroy himself. Hence 1 am now forced 
to reluctantly beg.” But then he drove this thought from his mindatid renewed 
his promise tohiitnsclf notto beg and not to break h i s o ri ginal agreeing r.t, even 
unto death. 

Because he was so weak, he stayed behind while the rest of the caravan 
proceeded onward. There he waited for death to overtake him, lying with his 
face towards the Qiblah . Someone on horseback approached him and from 
a jug of water gave him a drink, and further provided his needs. Then the 
stranger asked; “Do you wish to rejoin your caravan?” He replied: “l do not 
know how far ahead of me they will be; how shall i \ind them now 0 ” The 
stranger said: “Come, rise and follow me.” 1 hey left and after walking for a 
short while the stranger said to him; “Wait here, the caravan will soon arrive 
to meet you here.” He waited there and soon the caravan caught up with him. 

(ROWDH) 

Hazrat Abdul Wahid bin Zaid is one of the eminent eiders from among 
Chishtlya Order of saints. He says; “Once we undertook a voyage by ship, 
A very strong hurricane arose and drove our ship aground on an island. 
There we found a man worshipping an idol. We asked him:"What is this 
that you worship? 1 


Iie pointed to the idol. 
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We asked: 


He asked; 
We asked: 


He asked: 
We replied: 


“How is it that you worship a god made by your own hands? 
As for u s, we worship a God who creates; surely that which 
yon made with your own hands is not fit *o be worshipped, 

“What do you worship?” 

“We worship that being whose Throne is above the heavens. 
His power extends over the earth and His Majesty' and 
ti r eatness reigns above everyth ing e l se. 1 ’ 

“How did you come to know of this Being?” 

“He sent his Messenger to us, a Messenger, who is a man of 
honesty, integrity and nobility. He taught us everyth ing that 
we know of our Creator.' 


Then he asked: “And where is that Messenger now?' 

We repl ie d: “Hav i ng conveyed the messa ge fro m his LordAllah call ed 

him unto Himself so that He may reward him fully tor 
havingdiligently delivered the message.” 


He asked: 


He said: 


“Did this Messenger leave any sign of himself with you? 


We re plied; “ Y es, he le ft the Holy Wo rd o f A11 ah w <th us.” 


“Kindly, show me that Book.” 


Thereupon, we brought a copy of the Holy Quran and showed it to him. 
He sa id to be excu sed, say in g that he could not read:" EH ease re ad it for 


me. 
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We recited a certain Surah to him and as he listened, the effect upon 
him was such that.the tears came streaming to his eyes. 

Then he exclaimed: i£ It is rightly due to that Holy Being Who is the author 

of this Holy Word that He should tie worshipped. And 
that He should not be sinned against ” 

He immediately embraced Islam. We taught him some of the basic 
teachings of Islai n and so m e Su ra hs of the Ho ly Quran, Th at even i ng after til e 
I s ha prayers he inqu i red: "Does you r Creator 5 lee p by 11 i gh t?” 

We replied: ' N 0 , He i s the 1 4 v ing, t li e $e l f-sub s Esting Btetn a I One. Neither 

sleep nor slumber overtakes Him,” 

Then he said: “What wretched ones you are indeed that your Lord is Ever- 
awake whi le you sleep by night!” 

This utreringof h Es f! 1 led us w ith wonder and amazement. Later when 
it became time for us to depart from that island, he begged us to take him with 
us so that be may learn more from us. We took him with us. 

When we reached Abadan I told my companions: “This man isanewly 
converted Muslim.il is our duty to make so me arrangement for his maintenance 
and expenses” 

Therefore we collected some money and gave it to him. 

He asked: 'What is dlls? 7 ’ 

We said: ‘These are only a few coins. Use it For yourself/' 

He exclaimed in surprise: "LA ILAtiA IL LALLAW ,f 
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How is it that you people teach me a path which you yourself do 

not follow? I used to live on a desolate island, worshipping an idol, 

never worshipping tire True God, and He did not neglect to supply 
all my needs. I did not even know Him. Yet He never allowed me 
to perish. Slow will He now allow me to perish, now when 1 do 
worship H mi?’ 

It was only three days Inter that we heard that he was on his death¬ 
bed. I went there and sat down by his bedside and asked il there was anything 
that l could do for him. he replied: 

"No, all my needs have been fulfilled by Allah Whoscntyou to that 
island with guidance,” 

Shaikh Abdul Wahid continues: “While silling there, I suddenly fell 
4 s leep. A nd In a dream I saw a wot id e r fu 1 green git l den. I n il was a b e a ut i i u I ly 
constructed canopy* under which was sitting such a beauti lu I maiden as no 

one had ever seen he Sore. 

She exclaimed; "For the sake of Allah, hasien him lo me for I am 
besides myself with longing and yearning For him. 

When 1 awoke, he had already passed away. We prepared his body 

lor burial and buried him, That evening I again saw him in a dream, silting 
in that same garden with that some beautiful maiden besides him. She recited 
[his verse: 

"And the Angel,t cutter unto their ahotk f ont every door fraying r 
’'Salaam upon you for the patience exercised fin all cafamt tiesf 

How great the mercy of Allah! Here is a man who throughout Ills life 
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Jiad been involved in idol-worship. Then Allah sent a .storm to force these 
people lo be stranded on the island. Allah sent them there near the idol- 
worshipper's final hour. Now lie receives the great treasure of Jinan and 
acquires m luxuries of the hereafter. 

” rj Al iab none can ever with-ho Id from him to whom You give and no 
one can give to him from whom You with-hold." 

STORY NO. 5 

Sayyedina Zoon-Noon Misrv is an eminent saint. He relates: “Once I 
was going through a certain uninhabited pkee when I saw a young man. 
so young that on his face there were two lines where his heard was just 
starting to emerge. As he saw me he became frightened, started to tremble 
and his face turned pale. He started to flee. I shouted lo him: 

"Hon T run away, i am only a man ] ike you. 1 an not a jin. Why do you 
fear me and flee?” Me replied: rh Jt is from you human beings that 1 flee ” He 
ran further. I went afierhim and begged him to stop. When he stopped, I asked 
him: 'It seems to me that you are alone in this desolate place. Have you no 
companions with you? Have you no fear?” 

He replied: ‘1 have with me one who fills my heart with joy,” 

1 Searing this J thought that he had a friend with him. 

I asked where the friend was. 

“Me is with me at *11 times. He is on my right and on 
mv left, in front of me and behind me. He is on all 
sides,” 


He answered: 
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i realized that he referred to Allah, 

1 asked: “Have you with you anything to eat or drink?' 1 

He replied: “He who fed me whileI was in .the womb of my mother 

has also taken it upon Himself to be the warrantor of 
my rizq in my older age,'' 

1 again asked: “But surely you must be having something to eat, 
through which you can gain strength for spending 
night hours in prayer, and through which you get 
strength to spend the day fasting and through which 
you can get strength iti your body for the ibodah of 
Allah in a proper manner ” 

He saw that l had put so much stress on eating and drinking, hence 
he recited a few Sines of poetry: 

“For the friend of Allah no house Is required, 

Nor does he tolerate the possession of wealth. 

When from the plains he moves to mountains beyond, 

The plains doth weep for tire love of him. 

For his prayers by night and his fasting by day, 

A great depth of patience he has. 

To his mifs he doth speak: As much of the ordeals you can bear, 

With patience do bear, for no sacrifice is too great for AbRahman, 

And instead of a burden, a pride it should be. 

When to his Lord he speaks, with eyes shedding tears: 

“Lord my heart doth fly, so take Thee care thereof 
Neither the highest paradise, nor its fragrant flowers, 

All I do beg is Thy loving Countenance and Thy grace. 

Such indeed is the geatest prize. 15 
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STORY NO. 6 

Sayyedina Khawas says: “Once while walking along in a very 
d e so late plac e, 1 met a C hr i si i an mon k on whose wa i st was t i e d a s ac red be It. 
(This was worn by non-believers as a symbol). He begged of me to be my 
companion (as wasacustomoftheday that the non-muslim [akin often lived 
in the company of saintly Muslims), l allowed him to accompany me and 
for seven days we walked together, both of us neither eating nor drinking 
anything. 

On the seventh day, he said tome: “Oh follow erof Muhammed ($. A. W) + 
show me some miracle. Several days have passed and we have had nothing 
to eat. 51 1 prayed to Allah, 


“Oh A Hah do n ot al I □ w me to becom e hu tn i I i ated i it the p re senee o f tii l s 
unbeliever ! 1-5 

Intmediaily thereafter, a large tray appeared In front of us on which 
were placed bread, roasted meat* fresh dates and ajtig of water. We both ale 
and drank and walked further for another seven days. On the seventh day, 
1 feared that he would aga in seek a miracle from me and instead I said to him. 
“Nowit is your turn to show something. 5 ' 

Lie leaned on his walking stick and started to pray. And this time two 
trays were found on the ground and this time there were twice the amount of 
th ings as before. I was ashamed and astounded and my face became pale, and 
because of this, Idee lined to sit down to eat. My Christian companion insisted 
that 3 eat with him. but 1 continued to excuse myself, 

Then be said; “F: at fori shall give you the good news of two important 
things; the first of which is: "Ashh&ifu utht Hmhnlliallaah waAsh hadu 
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AnnaMuhammadar RasuMtah." (I bear witness that there is no God 
except Allah, and I bear witness that Muhammed (S.A.W) is Messenger 
of Allah). l T Slave accepted Islam”, say mg this, he broke the bell and threw 
it away. 

“The second good news is this, the food which is here was because I 
prayed thus: 

“Oh AI! a h t f th i s fol towe r of M ub a m mad (S - A. W) has any posi t ion of 
honour with You, then because of him. give me food. And this is how this 
food was given. And because of this 3 have embraced Islam.'" 1 Thereafter, 
we both commenced eating and set forth. At last we reached Makkah, We 
p er formed Haj. After H aj, h e p roferre d to rema ill i n M akka H. The re he passed 
away, May Allah, forgive him!” 

There arc so many stories in history of how unbelievers have accepted 
I slam in similar manner. The story a Iso indicates that Allah very often grants 
sustenance to some people because ofothers. Those who receive may even 
i n th dr own fool ish m i uds be I i eve th at they are be ing granted such susten a nee 
through their own great works, or their own hard work, Ln the Hadeeth it is 
repeatedly mentioned how we receive sustenance because of the presence 
of the weak and elderly ones among us. 

The story also shows that Allah grants miracles to some Unbelievers 
because of Muslims, which outwardly may appear as if it is the miracle 
performed by the Unbeliever In fact it only happens because of the presence 
of a Muslim. 

We have mentioned some verses, Hadeeth and stories depicting the 
virtues of (he trust in Allah, Apart from these, there are many o*her stories 
of the lives of the saints and true lovers of Allah, We have a history ofl400 
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years How many other wonderful events like the above are not happening 
to the sincere ones day after day, year after year? 

If we are going to put pen to paper, where are we going to stop and how 
far will we go? 

However, there are three points worthy to remember in this regards First 
of all it should be borne in mind that these events belong to the mystic life of! 
love for Allah and trust in Him, which in turn do not follow the norma! laws 
and regulations, 

As far as mystic love is concerned, it is not subject to general rules and 
special principles. Neither can it be learned through study, reading and 
writing. This love has to be created in himself by the novice, 

“Love itself will teach the laws of love ? 1 

Our duty is but to jump into the ocean of love by intense strivings 
and. hard work, Thereafter every task becomes easy and every ordeal ls 

ecStacy. 

I 

Pvery ordeal that isateremendems ordeal or the cause ol destruction 
for the ordinary man, is for the swimmers in the ocean of love, easy and 
pleasurable ecstacy. And the result thereof is beyond description. Says the 

poet” 

l To stand on (lie shore 
And discuss the virtues of swimming 
This ocean, is useless indeed. 

But to immerse therein. O heart, causes you 
To reach the other short ” 
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So read these stories with this point in mind, and try to colour yourself 
with the colour of those who arc in ii. And until such time that you have 
created within yourself that love, never try to put forward these stories to 
prove your point and try not to bel ieve that the same rule appl ies to all. And 
neither should wfc raise object ions to these stories, because they happen at a 
time when through intense ecstacy, the mind is overwhelmed and reason 
functions no more. 

Imam Ghazali says: '-Whosoever has drunk from the cup of love, 
becomes smitten with love and when this state prevails, ‘here should be a 
measure of tolerance regarding his utterances. When the intoxication passes 
over, it w r ill be seen that whatever had been said wh i]e having been overwhelmed, 
has been said in a condition of spiritual ecstacy and has not been the truth 
of the matter. Whereas front the words of the lover (Mystics), ecstacy is 
derived, one cannot depend thereupon or attach non-Mystic importance 
thereto,” (UFYAJ 

The second point is this: in these stories such examples oftawakknl 
(reliance) are mentioned as are beyond us and even beyond our understanding. 
These stories depict the height of ecstatic love and the extreme forms, which 
no doubt are very much appoved of by Allah. 

All of us should strive to reach that stage or at least to have the desire 
for it. However, until such time that this extreme point of tawakkal is reached 
one should never stop making use of the physical means towards our sustenance, 

One saint said: I once asKed Sayyedina Abdur Rahman bin Yahya: 
“What is tawakkal!" He rep lied : 11 'It means that if you put your hand in the 
mouth of a huge snake and if it cats the hand up to the wrist, then still you 
should fear none but Allah.” Thereafter I went to ask Sayyedina Bayazid. I 
walked to his house. I knocked on the door and from inside came his reply, 
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(without me having asked him): “Did the reply ofAbdur Rahman not satisfy 
you that you have come to me to ask the same?" 

t begged: “Please open the door? 3 

He answered: “But this time you did not come to visit me, You have 
come to ask me someth i ng for which you have a t ready rece i ved an an swer. 5 ' 

He did not open the door, A year later 1 I again visited him. When I 
knocked on his door he immediately opened the door and said: “Yes, this time 
you have come to visit me” (ROWDH) 

Mulia All Qari wrote in the commentatry on Mishkat' “It is not against 
the concept of towakkal to also prepare means of sustenance and if a 
person only reties on Allah without any preparation of means, then too there 
is no harm* on the condition that the person remains steadfast and sure. He 
sh ou! d not bcco me worr icd and trou bled when times become d i flficu It atid he 
should depend only on Allah and neither should die reliance on anyoneelse 
enter the mind" 

Those who criticised the casting aside of preparation or the making 
of provision, do so simply because of the fact that few men are able to rely 
on Allah in proper manner and do so efficiently. They in fact often become 
a burden on others, depending on others to feed them. 

Rasuhillah (S.A.W) said: Tf you people should put your faith and 
trust i n Allah as you 5 hould, He w i! 1 grant you s ustenance in the same m anner 
as he grants it to the birds who set forth from their nest in the morning with 
empty bellies* and retrun at night filled with food,” 

Rasulullah (S.A.W) also said: “Whosoever turns to Allah fully, for 
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him Allah will fulfill all his needs in such a manner that sustenance will 
reach him from sources from wiiere he never expected." 

The truth of this can also be seen from two stories mentioned in the 
Hctdeeih. 

The story of Sayyedina Abu Bakar is quite well known, When 
Rasulullah (S.A.W) bad gathered provisions for the Battle of Tabook, Abu 
Dakar (R A) brought forth all that he had at home to present to Rasuluilab 
(S.A.W), who inquired of him: “And what have you left for your family?" He 
replied: “Allah and His Rasul (S.A.W) 7 ' 

The second episode concerns a man who brought forth a piece of gold, 
the size ofan eggsaying; “O Rasulullah (S.A.W) I have found this in amine 
and I now give it in the path of Allah, I have nothing except this.” Rasulullah 
(S.A.W) turned away from him. The man presented the gold nugget three 
times, whereupon Rasulullah (S.A.W) took the gold nugget and threw it away 
in displeasure with such a force that had it struck him it would have injured 
him. Then he said: “There arc some people who give all their possessions 
in charity. Then they go about sketching their hands to others for alms? 1 

How can this person 7 sfmvtfAfca/be the same as that of Sayyedina Abu 
Dakar? This is the sole reason why Rasulullah (S.A.W) accepted everything 
given by Abu Dakar and became displeased when the other tried to do the 
same, 


In the matter of the adoption of means and sole reliance, many 
Ahaadeeth and incidents have been compiled. Imaam Ghazali wrote that in 
/mvattaf/there are three stages: 


First of all there is the first stage for which we may take as an example 
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the mart who lands before a court of Law, He appoints a clever experienced 
lawyer or advocate to appear cm his behalf. All questions put to the accused 
are referred to the lawyer for answers. A man who is so depen dent on another 
as this man obviously is, is not acting in a vciy commendable way. Th is kind 
of (owakkai is acquired and of a passing nature, 

The second stage of tawakkal is of a higher degree and it may he 
compared toan infant child. For each and every oneofhis needs the child calls 
his mother. When anything appears before him which causes fear, worry or 
surprise, the first thing that comes to his mouth is : ! "Mamma”, 

It was to these two persons that Sayycdina Sahl referred when lie 
seplied in answer to a question as to what is the description of minimum 
tcwakkal. He replied: "It means to terminate all expectations (of help) 
from anywhere," And when he was asked: "And what is the middle stage 
thereof?" he replied: "To forgo any choice (of assistance that may come)". 

And when the questioner asked again :"And what is the highest stage 
t hereof?", he rep J led: "Th at wi 11 on 1 y be tin derstood by that person who h ad 
passed the second stage,” 

Imam Ghazali says further: "The third and highest stage Is that where 
you become in the hands of AUah just like a dead corpse in the hands of the 
person who washes it in preparation for burial. The corpse makes not one 
single movement of its own accord. When one reaches this stage there is even 
no need to make dua to Allah asking for anything. Allah him self becomes 
the Guarantor and Provider of all one's needs in the same way as the washer 
himsel f is responsible for a11 the needs of the corpse. (IHYA) 

Now, the question may be asked : How is it that the Nabi (S.A. W) 
always used to prepare provisions for his needs. Does this then necessarily 
mean that he never reached the highest stage of tnwakkal? {God Forbid)! 
U was most definitely not so. The fact that Rasulullah (S. A. W) always made 
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provision for his coming needs is true. His was a special case, winch he 
himself chose for himself. He had to be an example for the vast majority of 
the Urmnat and had he accepted for himself the highest stage oftawakkal 
it would have meant that Ids Urttmat would have been landed in extreme 
difficulty in try mg to emu late or follow him. I’h is they would have been 
unable to carry out. He had great sympathy and feeling tor this Ummat and 
as such he never chose for them any such path, that would cause them 

difficulty, 

Sayycdah Ayesha reports: “RasuhilLah (S.A.W) did not perform 
safaatul Duka* but I do T No doubt > Rasulu Hah (R. A. W) in sp ite of having the 
d esi re to per form certa in meritori o us deed s, refrained from pcrfoi m in g them 
diligently, and with such regularity for the sole reason that he feared those 
deeds may be tnade compulsory upon the Ummat , It does not mean that 
Kasululiahdidnot perform this salaah at all, because it is mentioned in many 
Hadeeth that hedid. Ifhe did perform it regularly ,it would have been waajlb 
upon the Ummat. (AbuDawood) 

Similar is the case of Turaweeh According to numerous 

Hade e th Ra$u lullah (S.A. W) use d to pe rform it on a few n i ghts an d then on 
other nights he did not. The So/wtor were so keen to follow him i nthhsahah 
that they waited and when be did appear from his tent in the mosque, the) 
surmised that he had falfen asleep. Hence they started such movements and 
noises, that he should wake up without specifically calling him from sleep. 
Then he came forth and said: Is i have seen your actions. But indeed have I 
not been negligent and asleep this night. Nothing prevented me from coming 
forth to you, except tire fear that this salaoh may become obligatory upon 
you. And i fit did become obligatory, you would not have been able to bear ii” 

The author of ROWDH writes: “There is for the Prophets and the 
a i! 1 1 s the op port u n Sty of o lioosin g e ither the path o fward in g off th e d i f f lc u 11 
jjiid the harmful or the path of accepting me easy and beneficial. Therefore 
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there should be no objections against those Amvliya who had not chosen 
ihe path of warding off harmfulness and had not chosen to provide for 
themselves. This is so because Rasulu|Jah(S.A.W)had been loaded with the 
task of causing people to follow the Shariat. In doing so, he 
sympathetically chose for them that path which can with ease be followed 
by both the chosen ones as well the weaker ones. It stands to reason that 
when a caravan-driver chooses for the caravan such a dilficult and arduous 
path, which he himself is able to tread, but is unbearable for the majority of 
his flock, he would not be considered to be a wise and considerate leader,^ 

The third point that one would bear in mind i$ also connected with 
the first one mentioned: often we cast ourselves into such situations where 
it would appear outwardly as if one is casting oneself into self-destruction. 
Outwardly this would appear to oe an impermissible act in the eyes of 
Shariat, The incidents of the saints which were quoted seem tike that. Now 
in th is regard, it sh on Id be re m cm here d that these episodes are like med Lcatio n 
We know there are occasions when trained physicians even prescribe poisonous 
medicines. In such cases if is of the utmost importance that the medicine 
should be administered on the specific advice ot the doctor and according to 
his prescribed dosage and taken under his care. When such dangerous 

medicines are used without his permission and not under his care, death could 

be the result. 

Now t if we should criticise the saints (for having done as in these 
episodes) it would only point at ourown ignorance. Hence those who are not 
doctors them selves, and possess no medical training and are not strengthened 
with the advice and prescriptions of trained doctors, should under no 
circumstances make use of these measures, which outwardly appear to be 
anti-shariat it is in fact not permissible for them. And similarly it is not 
permissible fortfycm to hasten towards criticism against the Imams of the 

mystic life and against those who practically studied and obtained knowledge 
of this way of life. 
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A common objection which is often raised is this that a personshould 
not cast himself into destruction. But ietthis be clearly understood that it is 
not always illegal to cast oneself into such a situation wherein there is the 
possibility of losing one's life, Rasulullah (S.A.W) said: “Allah expresses 
pleasant surprise and wonder at two persons: the first is that who reclines 
with his beloved wife under the same- covering blanket, and with willingness 
he rises from there to stand in prayer before his Lord, Allah boasts of him 
to the Angels. The second is that person whojoinsan army in battle, 'lhe army 
i s defeated and the sol diets beg i n to fl ee,, but this person, out of fear for A Hah, 
returns to the battle-field and stands firm, remaining fighting alone till he is 
martyred. Allah says: “Look at him, my servant; he has returned with adesire 
for my bounty and in fear of my displeasure, Fighting till his blood is shed 1 * 

This man alone returned to the battle field to fight and it could only 
mean that he returned to be killed. When the whole army had fled, what could 
one man achieve against a whole army of the enemy? So, in spite of having 
given him self up for destruction, Allah boasts of him. This dearly shows that 
destruction of oneself is not always a blameworthy thing. 

In the book KOWKAB (Vol 111 p/78)we read; “Tawakkal is of 
various kinds. One Is that which is against the law of Shariat, For example, 
the dr inking of posson or the jumpingofffromahigh mountain or refraining 
from all foodand drink, none has the strength towithstandthese.Thesedceds 
are haraam and against the word of Allah: “Do not cast yourselves into 
destruction, ” 

A second form of tawakkal is like that of a sick person, who refuses 
lo take any medicine and rather puts his trust miowakkai. The third form 
Is to refrain from such remedial measures the benefit of which is not certain 
as for example the use of incantations for cures.” 


Further in the same book in connection with the famous Hadeeth :"Tie 
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your cflind and then depend on Allah", the author states: “From this it would 
appear that the best form of tawakkal is that where a person makes proper 
provisions, taking proper precaution ary measures, but still does not trust 
therein completely. Then comes that where no provision is made at all,” 

SHAH WALUJIXAH writes in his book, DURR-THAMEEN:I once 
asked RasuluIlah(S.A.W) a question as to which is more virtuous; to make 
prov i s ion s for the needs or not to d o so. The re upon, I fo und a stran ge sp i ritu aJ 
fee ling taking possession ofmyheartj wherein. I discovered my self growing 
completely indifferent to provisions, and my children etc. Thereafter this 
feeling was displaced by another fee ling where I felt drawn nearer towards 
provisions while my soul moved away from worldly needs and inclined 
towards delivering all into the Hands of Allah,” 


Among our Elders of the Dfamo of Deo band, there have been adherents 
of both views. One type was that of the adherents of the Raipuri school, 
named after Hazrat Maulana Abdul Qadir Raspuri. These were those who, 
from beginning to end, neverdepended upon worldly agencies and provisions. 
Ihe rest werethosc where initially provisions played a role, whereas later 
they too put their complete trust in tawakkah As far as Hajee Imadadullah 
was concerned, we do not know' much, but as for Hazrat Maulana Rashid 
Ahmad Ganglia E, he was a man who initially used to have employment, 
working for a salary. (See 1AZK.1RAH RASHID p.55). Initially he used to 
workand once he was offered a sum of seven rupees for translating the Quran. 
He asked Hazrat Imadadullah for permission to accept the offer, but 
Hazrat refused permission, saying: “More than this will come your way." A 
few days later, a wealthy man from Saharan pur, Nawab Shaista Khan, engaged 
him at a salary often rupees per month to teach his children. For six months, 
he held this job. It is also believed that he had a bookshop, about the success 
of which not much is known. He writes in his book HIDAYATUS SHIA. 


This humble servant, Abu Mahmood, seller of books (may Allah 
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pardon him) does not really possess any great wealth of knowledge of the 
deen except that he had been in the company of the respected Warn* and 
has becomequite well-acquainted with the tricks and deceit of the misguided 

ShiasT 

At other places in his writings, he also calls himself a bookseller, 

! do not know whether he practised it as a full-time occupation, or tf >t was 
merely a part-time job. However, my late father used to be his special 
assistant and used to be a copier of books and manuscripts and I suspect i hat 
Hazrat had someth lug to do with that. 

Hazrat Maulana Nanotwi (May Allah fill his grave with light) used to 
work initially in the Ahmadi Press in Meerut. This Press was established 
by his Uslad, Maulana Ahmad All Saheb. Itwashisjobto correct manuscripts 
and it was during the time that be was thus occupied that he laid the 
foundations for Darul Uloom, Deoband. At first. Hazrat used to work and 
at the same time supervise the workat DamlUloom. As the Madresa grew, 
he became so involved in teaching and in the management of the Madresa 
that he had to leave his work in Meerut and applied himself fully to the 
supervisionofDaruHJIootn. However, it is noteworthy that throughout the 
whole period of lecturing, teaching and rectorship ofDarul Uloom. he never 
accepted any form of salary for his labours. 


(SAWANIH-E-QASM1 (>.536). 


Similarly Shaikhul-Hind Maulana Mahmoodul Hasan, Maulana Ashraf 
Mi Thanwi and Maulana Khalil Ahmad Sahamnpuri (May Allah enlighten 
their graves) all used to teach and leacture in the early stages and later 
slopped teaching as a full-time occupation. Maulana Husain Ahmad Madam, 
on the other hand, used to accept a salary until the end. But so many people, 
visitors and guests used to be fed in his house dally and so much used to be 
given by him in charity that his complete salary used to be utilized just for 
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that. My [ate uncle, Maul an a Mohammad Ilyaas, also used to work for a 
salary in Saharan pur before moving lo Delhi to settle there. Once he said 
to me: “Many times have 1 started some form of business and many times 
have I bought some sheep in company with some Meerutees, but always 
before their tola] could reach one hundred, they died. So in the end 1 was 
forced to leave the business field.” 

Even our Nabi (SA W) used to be a shepherd for the people of 
Makkah for a salary of a few qeeraat. He also managed the business of 
Sayyedali Khadijah before the advent of his prophetfiood, but becoming 
the Messenger of Allah lie stopped that work. Nabi Moosa (A I ay his Salaam) 
herded the sheep of Nabi Shuaib (A lay his Salaam) for a number of years for 
compensation (see Durr-e-Monthour where it is reported that .someone asked 
Sayyedina Abdullah bin Abbas: “Which of the two periods (in which ho had 
a choice) of eight years or ton did Nabi Moosa (A S) complete (accordingto 
the agreement with Nabi Shuaib (A,S) as a shepherd)?” Ibn Abbas (R.A) 
replied: “The period which seemed better and more complete (ten years).” 

various forms of earning and the rest among them 

Among the elders of Islam there has been considerable difference of 
opinion as to which means of earning a livelihood is best. Imam Shan says 
that business is the best occupation. Imam Abu l Hasan Mowardi and others 
like him are of the opinion that agricultural farming ts best. ImamNawawi 
says that the best is to earn your I iv mg through your hands. This of course 
includes business as well as fanning. 

1 he author of BA HR says; “According to our learned ones of the 
Hanafi School, the test occupation afterjehadh business, 6hereafter industry 
and then skilled labour” in my humble opinion, occupations may be divided 
into three kinds: business, farming and labour. Many are the Hadeeth 
expounding the virtues in each of these. Some have even included industry 
and skilled labour with these. But i feel that these two latte rones are not wavs 
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of earning a living, but a way of earning an income and' income may be 
acquired in numerous ways, e.g,, through presents, inheritance, charity etc. 

I feel that it is a mistake to include ad those ways of getting hold of wealth 
in the ways of earning a living. The reason lor this is, that if a man knows 
how to manufacture shoes, it does not necessarily mean that he has earned 
a living. And if ho does manufacture shoes, of what benefit will it be for 
him unless he has been able to sell these shoes? So cither he sellsthosc shoes, 
which makes him a businessman or he manufactures shoes for people 
according to their like and specifications, which in turn makes him a hired 
skilled labourer. 

And those who call jehad a form of earning a Living, have indeed 
insulted the lofty institution of jehad. If a person participates in jehad with 
the intention of earning a living therefrom, he makes Ins jehad null and void. 
Once a woman asked Rasulullah (S.A.W)“Can a man go forth injehad and 
a Iso have the i nte nt ion o f ga i n E ng some worl d I y bene ti t there 1 rom ? " 

Rasulullah (S.A.W) replied: “He shall not receive any reward”. 

Abu Moosa Ash’ary reports that a man asked Rasulullah; “A certain 
man goes for jehad for the sake of gaining booty. Another man fights injehad 
in order to show off his bravery. Which of these two is the real rnuj&hi(fl ’ 
Rasulullah (SA.W) replied: l£ Tfoc one who strives that Allah’s name be 
super-imposed above all else, that one is the true fighter in the path of Allah”* 

S ayyed in a Abu U maa mah s ays: “ W h at do you s ay re gard in g 111 at man 
who goes forth into jehad for fame or booty?” 

Rasulullah (S. AAV) replied: “There shall be no reward for him,” This 
same man asked the same question three times and all three times Rasulullah 
(S.A.W') replied: “There shall be no reward for him" and then said further: 
“ AI lah on ly accepts that deed which is done solely and sincerely for His sake 
alone” 







CHAPTER 3 


EMPLOYMENT TO SERVE THE DEEN 

1 have already staled that business is the best form of occupation, 
il is the type of profession where a person is hisown boss as far as his time 
is concerned. He can also keep himself busy with stud ies, teach mg, tahteegh, 
giving/fr/ittttetc, Anti if a person Is occupied in sue Si labour where he- serves 
the dee.n, such labour is even more virtuous than even business because 
this labourer is involved with helping the deen. But there is a major condition 
attached to tins, namely that the labourer so occupied should have the 
intention to serve the and no! to earn money, accepting money only as 
a last resort and out of need. This was the system of our Elders of Deoband. 
They considered their service to the rfeen as their primary objective and 
looked upon the salary received as a gift from Allah, for this reason, if a 
person receives a certain sum per month for teaching in a certain Madrcsa 
and is offered a higher sum for services in another Madresa, lie should never 
accept it, and should never leave the one Madresa and accept a position 
in another, i have seen Elders being very steadfast and particular about this 
principle and I have made special mention thereof in mvALLtobiography(AAP 
BE1ETY p. 156). 

1 hose Elders never made the earning of a good salary their main 
objective. We have already made mention of my Ustad Maul ana Khalil 
Ahmad and Shaikhul Hind, The former’s last salary used to be Rs. 40( 8 
South African Rand or 3 American Dollar or 2,50 British pounds), and the 
great Shaikhul Hind s last salary in Deo band as the highest professor was 
Rs 50 (the equivalent of 10 South African Rands or 4 American Dollars 


Employment in the Service of Deen /Faith) 


53 


or 3 .30 British pounds). Whoneverthe Madr?.$a authorit ie s wishcdto disenss 
any increase to their monthly salaries they refused any offer of an increase, 
saying that even that meagre salary was too much, The result w r as that the 
other teachers received increases until sucha time that the junior lecturers 
received as much as the principal lecturers. The system was such that no 
one could receive more than the principal lecturers. This resulted in the fact 
that the salaries of the other teachers could not be raised any further. At last, 
when the authorities pointed out to them that their refusal meant thaUhe other 
teachers were harmed in that they could not receive any increases until the 
salaries of the principal lecturers were increased, they reluctantly accepted 
increases, 

My respected elder and (/vtac/Maulana Khalil Ahmad Saharanpuri 
on ce stay cd i n M akkali for a w hole year an d retume d in [ 334 Hijrito resume 
his lecturership once more in Madresa Mazahmd Uioom, Saharan pur. My 
late father. Maul ana Mohammad Yahya Saheb had already passed away 
in the early part of Zil Qada that year. The news was relayed to Maulana by 
telegram on his arrival in Bombay. In a letter to the Madresa he declined to 
accept any remuneration from it, saying: 

“For several years because of my own bodily weakness and ill-health, 
1 have not been able to perform my duties as best as 1 would have liked. On 
my behalf Maulana Mohammad Yahya taught Daura (the six Hadeeih 
kilabs) and he never accepted any remuneration for his services. The two of 
us together did as much (or more) than one lecturer. Now he is no more w ith 
us and as such I will not be able to perform the duties of these lecturerships 
properly. For this reason, 1 would like to be excused from accepting any 
salary T 


In answer to that Maulana Raipur i wrote him a long letter, explaining 
to him that the Madresa was in great need of his presence, stating among 
other things: 'Through your presence that Madresa organisational system 
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will prosper. For this reason the Madre$& will not give you a teacher's 
remuneration, but a salary for being its director and managing agent. Should 
you refuse to return to the Mariresa, it will cause great harm to the Mactresa 
system and a setback to its prosperity and progress," 


Maul ana fhartwi also seconded this and at: that time Maul ana 
Shaik.hu] ^"id was a prisoner of British Imperialism on the island of Malta, 
At that time also these three, viz, Maulana Shaikhu! Hind, Maulana Thanwi 
and Maulana Raipurt were the three supervisors of the Afarfre sa 


In may Autobiography (AAP BEIETY p.109 I have discussed the 
attitude of Man Jana Thanwi. A eerta in wealthy man from Aligarh, Maulana 
Ismail, once expressed the desire to study Hcidecth, l ie wrote a letter to 
Maulana Thanwi with the request that some dependable scholar be sent to 
Aligarh so that he may study under him, In reply Maulana Thanwi wrote: 
"Where is there an ActUm who not only has the time but will also agree that 
I should send him to you? i lowever, if nothing else, then this humble servant 
will be prepared to serve you/ 3 


Molvi Ismail was extremely pleased on learning that Hazrat himself 
had offered his services. It is said that solely for [he purpose of teaching 
Molvil&mail* Maulana Thanwi stayed in Aligarh and taught him whatever 
books he desired to study. When the question of remuneration came up, 
Molvi Ismail eagerly inquired as to what the remuneration will be, saying: 
"Whateveryou should demand, l am prepared to give." To this Hazrat 
replied. l 'As long as I remain here, I would like you to give me Rs, 15 per 
month which I would like to send home?' 


When Molvi Ismail heard this meagre amount he became embarrassed 
but because he had previously agreed that whatever Hazrat would demand, 
he w i J l give, noth i ng could be alter e d. He had to acc ept and be s i lent. Several 
months passed tills way at fifteen rupees per month. One day, as he sat down 
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for lesson, Hazrat said to him- “Ismail Bhai, up to now the sum of fifteen 
rupees has been the fixed amount. The time has now come to review the 
s a lary arrangemc nt.” 

Hearing this, Molvi Ismail felt pleased, thinking that possibly Hazrat 
will now be agreeable to accept a higher salary 

Hazrat continued; “Ofthe fifteen rupees you have kindly been giving 
to me, I have been sending ten to my home and five to my mother. 

Now I have received a letter which informed me of the sad news that 
she had passed away. So this five rupees is now no more necessary. From 
now on please do not. give me fifteen rupees anymore. Ten will suffice," 

Mo Ivi I sma i 1 was greatly s urp ri sed, say in g that it was no great s ac r ifice 
for him to pay fifteen rupees (and would gladly pay it, and even more). But 
Hazrat wo u Id have noth i ng o f that and sa id: c 1 Why shou Id l accep £ the extra 
burden of five more rupees on my head” Finally it was fixed at ten, 

Maulana Qari Mohammed Tayy ib + the Rector of Daru! Uloom, Deoband 
personally heard this story from Nawab Sadar Yar Jung. Qari Saheb, 
however, has some doubt as to the veracity of this story because* as he says* 
he knew that Hazrat never accepted any remuneration for teaching and 
lecturing* expect for correcting and checking religious books, This is the 
attitude of the Ulama of Deoband, 

Further in AAP BEIETY p, 109 it is reported that Molvi Ameeruddin 
said: "Once there was a call for Maulana Qasim Natiotwi Tom Bhopal 
where they wished to employ him at a salary of five hui lured rupees per 
month. I said to him; [ Qasim*whydoyou not accept? 1 He replied: “lam being 
made this offer--because they consider me a man of special qualities and for 
this + hey arc prepared to pay me five hundred rupees per month, But as for 
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myself, ] find no special qualities within myself. So why should 1 accept and 
go? 1 " E continued to urge him to go but lie still refused." 

Among my elders there Eire numerous incidents to indicate that as far 
as they were concerned the salary was never considered the most important 
consideration in the acceptance or rejection; of a position of employment. 
They only looked upon it as a gift from Allah. (Alas this is not found ia all 
of us today). This is the reason for my writing earlier that for someone to be 
hired forthe purpose of religious instruction is the best manner ofeaming 
a living. 

But now we come across a Hadveth of Abu Dawood in Kitabul 
IjaaraK which presents us with a bit of a problem. 

Sayyedma Abu Ubaadah bin Saamit reports; “I used to teach the 
Qu ra n to som e of the A hi is Suffah (those poor o nes wh o l Eved i n the M osque) 
and one of them gave me a haw as a present. Within myself, 1 reasoned that 
this was no costly possession. With it, I shall shoot arrows in jehad. But then 
I reckoned that it would in any ease be better for me to inquire from Rasulu Halt 
(S.A.W) ah out the permissibility of accepting such a gift. Therefore, I asked 
him: “Ya Rasulnllah. a man whom l taught the Quran has given me this bow 
as a present. It is not money. I shall shoot arrows with it mjehad, (May I accept 
it)?"’ 

Rasulu 11 ah (S.A.W) replied; “If you desire that it should beeoEue a 
collar of fire (of hell) around your neck, then you may accept it. 11 

Because of the contents of this Hadveth, there is considerable 
d i ffereuc c of op inion re [ ardi tig t h e perm i ss i b i I ity of acc e pti ng rem un. erat i on 
for teaching, especially the teaching of religious subjects.. Imam Shaft says* 
k is perrnissibie. Imam Ahmad has two differing opisison 3 , o ne agreeingwith 
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Imam Shaft and another in agreement with Imam Malik and Abu Haneefa. 
saying that it is not permissible. Because of the great need and importance 
of education and the need for teachers and the present day conditions, 
the latter Hanafi scholars have also, of necessity* given a verdict (/ofwr?) of 
permissibility. 

The basis of the argument of those who say it is permissible is the 
Hadeeth reported by Sayyedina Sahl bin Saad: “A certain lady once offered 
herself in marriage to Rasulullah (S.A.W), who remained silent. The lady 
remained standing (waiting for a reply) and after a while one of the Companions 
said: “Ya Rasulu El ah, if you are not inclined towards accept] ng the offer* then 
allow me to be married to her," 

Rasulul lab (S.A.W) asked him; “Do you possess anything which you 
can give her as mahrT' 

He replied; “I possess nothing except my lungi ." 

Rasulnllah said; “If you should give her your lungi (loin-cloth) then 
surely you will have no lungi with which to cover yourself So go forth 
and search for something else as maftr” 

The Companion replied: “I have absolutely nothing else," 1 

Ra$ l) lu I la h (S .A. W) agai i\ said: “Go an d seek even if i he a n iron ri ng. 17 

The Companion went to search but found nothing, 

Rasulullah (S.A.W) then inquired: “Do you know anything of the 
Quran by heart?" 


He replied: “Yes* 1 know some chapters” He named them. 
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Thereupon Rasulullah said: “Ihavethusgivenher to you inmarriagc 
for those chapters of the Holy Quran,”' 

I n Durr-e-Manihoor wh e re th e same inc i den t is related by Abdul I all 
bin Masood, the wording of the last part of this Hadeeth is as follows: “I 
have performed a nikah between yourself and her on the condition that you 
teach her that which you know of the Holy Quran/ 1 

In MISHKAT p,258 there is an incident related about a Sahabi, 
having recited Surah Fatiha whereby a sick person became healed of his 
affliction. He received remuneration for it and wanted to know if he could eat 
of that which he received, Rasulullah (5. A, W) was asked about it and said: 
“Whoever eats from that obtained from falsely having recited incantations 
for exorcising, have done evil, but as tor you, you have done so rightly,” 

According to another Hadeeth reporting the same incident, the 
following words have been added: "The most worthy remuneration is that 
given for the Quran” 

Commenting on these words, we find the following quotation in the 
Commentary on MESHKATcaltedLAMA-AATfThis is an indication that 
to use the words of the Qurati for reciting incantations for removing the 
effects of some affliction and to receive remuneration thereafter, is 
permissible, In this there is no doubt. And this is also the verdict of the Ultima 
regarding the teaching of the Quran and for copying it fora salary. However, 
there is still somediffereitceofopitiionamongthe Ulama (BAAB IJAARAH 
p.258). For a complete discussion on this topic refer to BAZALMAJHOOD 
(kitabun Nikah, KitEtabal Ijaarah, Kitaabut Tib); and in DWJAZUL 
M AS A ALIK (KIT A ABUN NIKAH) complete discuss ion with the f Hama 
can be found. Sec also I.AAMI-UD DARI Vol.2 (Kitabul Ijaarah for further 
detail. 
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My own persona! humble opinion on this issue (by way of 
conclusion) is this: During the time of Rasulullah (SAW) the qualities of 
towakkal, trust in Allah and the ascetic way of life were quite widespread. We 
have already seen some typical examples of this from the lives of the God¬ 
fearing ones. Then also that was a time when the deeply religious ones were 
generally quite generous in the giving of presents while the BaituIMaal was 
a property functioning institution. Hence the prohibition of accepting 
remuneration for deen vork did not cause any harm to the deen. However, 
En these days, the Baind Maal is almost non-existent and the fine qualities 
of piety, abstinence, tawakkal and devotion to the cause of the deen have 
become lost from most men, For this reason it is today well-nigh impossible 
to work for the deen without remuneration. Hence in the MAJMOO-A- 
RASAAIL ot I bn Abideen No 71 have found what is virtually a corroboration 
of my view. He writes an Ids SHIFAA-UL-ALEEL: “Muhammad bin Fadl 
said: “The former elders considered the accepting of remuneration for teaching 
the Qu r an as som ct h ing bad be cause at th at 13 me they used to rccei ve grants 
from the Baitul-Maal, and furthermore, people were generally inclined 
towards works of religious nature. Now in our t imes th 3s is no morethe case. 111 
(p. 158), 

In fact it has been my general practice for many years to advise Madresa 
authorities not to appoint any teachers without salaries, My personal 
experience is this: Initially 1 used to have a system of ass 3 sting the teachers 
financially* This implied that the teacher should teach one or two subjects in 
the Madresa and then spend the rest of his time in some business venture. 
Hut the result was always this that the teacher's attention would shift away 
from teaching towards business only, with the res ultthat eventually he became 
lost to the teaching profession. On the other hand I found that teachers 
teaching without accepting salaries weru generally so unconcerned and 
unmindful in their attitude, which is gene rally not the case with those working 
lor salaries. 
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We should never try to compare ourselves with our saintly 
predecessors. They were so engrossed in towakkal and Thei ttawakkal was 
of such a nature that even in the event of themselves becoming involved 
with worldly affairs for the earning of their bare necessities, they never 
allowed themselves to he swayed from serving Islam. Whatever other work 
they had to do was considered secondary in nature to their service to [slam. 
Now things have changed to such an extent among ourselves that even for 
the sake ofneeesstty a person has to be involved with commercial activities 
while also serving Islam by teaching deen, Our weakness and lack of 
towakkal is of such a nature that it causes us in the end to divert all our 
attention towards the business world. In such cases complete interest in 
religious service is lost 

This is also the main reason for my opposition to the introduction 
of industrial training and training mother skills into the curriculum of any 
Madresa- The possibility and the danger is always there that the religious 
duties students and teachers are to perform (with or without dedication) 
may be discarded in favour ofthe acquired skills tn other fields. Maul ana 
Rumi says: 


1 1 en ce u nt i 1 such t j me that a person h as acqu i red \ h e towakkal and p i e ty 
ofour saintly predecessors (without just imitating out ward appearances), he 
should not opt for a life of teswakkai and abstinence. When he has readied 
(intern a Ilyas well as ex tern ally) and has complete faith in his ability to remain 
steadfast in adversity and has the ability and know ledge that he can do both 
things (deem service as well as business), then ofcourse this will be a better 
way, This is what our saintly Elders did. For this reason Hazrat Gangohi 
initially used to teach children at a salary of ten rupees per month. For this 
reason loo Hazrat Nanotwi used to accept a salary for teach ing Hadeeth anti 
for correcting and reviewing deem books. And in this respect the story of 
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Hazrat T'hanwi is w r el| known. Initially, m Kanpur, he use to accept 
remuneration for teach ing. Thereafter he consulted Hazrat Gan gob i, saying 
that he now w ished to refuse accepting a salary for his services. During the 
correspondence with Hazrat he thrice wrote to Hazrat in this regard and 
thrice did Hazrat advise him against it However, of his own accord Maulana 
T'hanwi left the teach mg profession and returned to Thanabhawan, He wrote 
to Hazrat informing him of his decision saying: “1 have now left my previous 
profession and have relumed home.” when Hazrat read th is, he was extremely 
pleased and prayed for his success. Hazrat replied the letter: tl Imha Allah, 
you will not be cast into difficulty and want through lack oTsustenance.” 

My late father used to be Hazrat ] s scribe. He found this quite strange 
and thus inquired: “Hazrat, this man thrice sought your permission to leave 
the job where he worked for a salary and thrice you have refused him 
I >erm i ssio n to do so. Now th at he h as I eft of h i s own acco r d, I see you pleased, 
praising him and making dua for his success. How is that?” 

Hazrat replied: “Advice is given to him who is hesitant and in doubt. 

I Jut as for him who takes a decisive step, no advice needs to be given.” 

On page 36 of his book MAJAAL1SUL HAKEEMUL UMMAT, 
N1 au tana Mo h an i mad S h a fee write s: (1 A fte r 1 eavi n g e mp I oym e n t in K an pur, 
Maulana Thanvvi passed a life of complete re! iance(taH'o£W) on Al lah in the 

■ liietuary {khanqah) of Thanabhawan, In this manner a debt of one hundred 
imd fifty rupees had accumulated on him for goods purchased on credit for 
ili-'inestic needs, At that time his spiritual mentor, Hajeeltndadullah, had 

I I ready passed away and Maulana Than wi hEtd begun to look upon Hazrat 
1 i.mgohi as h is consultant and adviser in cases of difficulty. He therefore 

■ rote to Hazrat Gangohi to pray that somehow this debt be settled. Hazrat 

■ rote back: “There is 3 vacancy fora teacher in Darul Uloom, Deoband. If 
"n so wish J will write to them, recommending to them your name for 
ippointmenttothai post,” 
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Hazrat Thanwi says about this: ‘This put me in an awkward spot 
because, ifl should accept employment in Deoband. it would entail acting 
contrary to the wishes of my Shaikh, Hajee ImcladullaR and if I should 
refuse to accept, it would mean a certain amount of disrespect to Mazrat 
Gnngohi, who had suggested it. However, Allah had cast the correct answer 
to the problem inmy heart, I wrote back; "Hazrat, my aim in writing to you 
was merely to ask you to pray that somehow my debt be settled, li w as not 
my intent ion that 11 a ml show Id b e trou b led by helping me (1 ri d a way to ward s 
earning, a living through employment, because it had been the wishofHazrat 
Imdadullah that [should withdraw from salaried employment in Ran pur and 
not to be involved in any form of salaried employment in future. Now that 
my guide and mentor, Hazrat Hajee Saheb, is no more, I consider you as 
his successor and my guide. If you should so w ish that I again accept 
employment,! will also consider this as ifHajec Saheb’s instruction and wish 
and will act accordingly. I will then con side r the former piece of ad vice by 
Hajee Saheb as having been abrogated by this new instruction. 

H azrat G a ngoh i rep I i ed:" Do n ot accept a ny cm p I oy men t. Ins ha A Hah 
Von shall experience no difficulty ” 

In this same book, - WAJAAL1SUL HAKEEMUL UMMAT, page 
35 Maulana Shafce writes about Mautana Nanotwi: "Terhaps there are 
few Muslims who are unacquainted with the great qualities of Mflutana 
Naiiofwi His self-denial was such that when there arose the need Tor I he bare 
basic necessities of life, he went to work in the MUJTABATE Bookshop 
in Delhi, Proofreading manuscripts at a mere ten rupees (Two rand in $.A. 
currency, 0.75 British pence and 3 American Dollars). Then he became 
troub led over accept in g this ,sn lary, worry i n g about I he adv isab i t ity o f aece pt ing 
it. He consulted Hj'jee Tmdadullah Saheb about: refusing to accepting even 
this, so that whateverhedid in future w ould be w ithout a salary and be solely 
for the sake of Allah. At that time Hajee Saheb was the undisputed Shaikh 
and Imam of the moment. He repl ied: fcl You seek my advice aboui refusing 
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111 acccpt pl m oi i thly wage, S his shows indecision, doubt and liesitation on your 
part It also shows that if you should reject the adoption o* means towards 
earning a living, you w ill probably land in great distress and trouble. You 
should only steer dear of means forthe purpose of earn mg a living when you 
Lire confident and quite certain of yourself. 11 

It is said that Hazrat Hajee Saheb himself lived a lilc oltawakkaf 
after having already passed all the stages of poverty, hunger and starvation, 
fj u i he a 1 w ay s des i red that It i s m ureeds sh oul d not su ffer any undue di si re ss. 

In the MAKTOOBAAT-E 1MDADIA p IZ, Letter No. 2 Hajee 
Saheb is hirnself reported to have written to Maulana Thanwi: 'it is not in 
one's interest to cut one self off completely from worldly means. It is not the 
appropriate thing to do except when one is single,and has no responsibility 
toothers. To leave one’s family members in wan land distress is someth ing 
regarding which one should fear Allah. There is no benefit therein. 1 he act 
that bring. one nearest to Allah is to teach mankind to serve Allah and to 
benefit them in this way. ] also advise you to visit our beloved Maulana Rashid 
A litnad and to expl a i n your problems to him becau sc this will eventual ly prove 
beneficial for you.’ 1 

The sum total of all this is that the person who has not trained himself 
towards pro per tawtikktit through abstinence and piety', should not cast the 
worldly means aside; otherwise there is a strong possibility that he will land 
in distress and become disillusioned with that which Allah had predestined. 
And when a person lands in doubt, any deed that is done in doubt will not be 
satisfactor! 1 y performed. When, on the other hand. sueh spiritual strenglIt had 
been c rented wiihm so that one has complete Taith in thetrxUh emanating from 
Allah, casting aside worldly means and provisions become permissible, 

There is however, one more condition attached to the matter One 
should neves'be hasty. Inequalities should first be a 11 owed to enter ourselves 
pro perly And second 1 y, one' s spir ilu al gui de shou 1 d give perm i ss ion to do so. 


CHAPTER 4 


TIJAARAT (Business) 

After employment to serve deen, trade and business is the best 
occupation. The main reason for this is that the trader and the man in the 
commercial field of activity is the master of his own time and he is thus also 
able serve his deert through teaching, studying, conveying the message of 
khn\ in spite of also being invited in trade. Apart from this there are also 
numerous verses of the Quran and Hadeeth wherein the virtues of trade 
arc expounded: 

''Verity A Hah pu rch ases from th e be I i evers thd r se I ve s an d th eir weaft h 
so that for them shall be paradise,” 

In the Hadeeth we react: “Verily the truthful anil trustworthy Trader 
will be counted among tile siddeetjs and (lie martyrs,” 

(Tirmidhy and Targheeb) 

Rasulullah (S.A.W) is also reported to have said: “Verily the best 
earnings are the earitingsofthetraders who utter no untruth when they speak, 
who deceive not when they are pul in trust, who default not when they 
promise, who do not d i scred 1 1 goods when they buy, and praise not their own 

goods unduly when they sell, and donottakeiiiHieccssaryevasiveactionwlien 

they are called upon to payanddonolpesterunduly when they have to receive 
that which is their due.” (TARGHEF.B VOL 3 p.586). 
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Sayyedina Anas repons that Rasulullah (S.A.W) said: “Indeed the 

honest and truthful trader shall be under the shade of the Throne of Allah of 
the day o fQtyaama,." (TAkGHEEB VOL 3 p.55.v 

Sayyedina Abu Umaainah reports that Rasulullah said “When four 
qualities aiefound in a trader, hiscamings are sound; if he does not discredit 
the quality of the goods he buys, if he does not unduly praise the goods he 
sells ifhe does not cheat when he sells and does nottakeoaths when he 
buys and sells. (TAkGHEEB VOL 3 P M6) 

Sayyedena Hakeembin Hiiaam reports that Rasnlul!ah(S.A.V.)said: 
The buy er'and the seller has the right to cancel the sale as long as they do 
not separate (from each other after having contracted). If they both spoke 
the truth and explained (any defects in the goodssold and in the price), they 
will beblessed in their contract ofsale. And iflbey spoke untruths and covered 
up de feels t hcv wi 11 probably earn profit but will destroy t he b less mgs o f th e t r 

^ )e „ ' (BUKHARI. MUSLIM, TARGHEEBJ 


Imam Sneed bin Mansoor reports that Naeem bin Abdur Rahman and 

Yahya bill Jaabir reported the Hadeeth in which Rasulullah (S.A.W) ts 

repotted to have said: “Nine tenths of sustenance (rizq) isderived from trade 

aiul one lenth from pastoral farming.. 

(TARAATEEB AL IDAARIYA VOL 2. pIO 

|mam Da>lami reports that llm Abhas said: ad vise you to treat ihc 
traders well for they arc the messengers between the horizons and the trust cd 
mws of Allah on earth” (TARAATEEB AL IDAARIYA Vot 2. pll) 

It is reported in A (bis that Imam Malik reported that Sayyedina 1 mar 
said: +< 1 advise you to participate in trade, so that these red ones (non-Arabs) 
do not become an obstacle for you m your worldly alTairs. 1 ' 
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NOTE: Imam Ash-hab Maliki says: "The people of Quraish were 
keenly involved in business while the Arabs looked upon business as a low 
form of earn Eng a living. The term 1 red ones’ refers to those non-Arab slaves 
wh o genera I i y had a redd i $h glow £ n th e i r ski a s V 

,n his well-known book AL MAD-KHAL, Ibn Ameerul Haaj reports 
that Sayyediua Umar once visited the market-place, There he noticed that 
the majority of those who were trading were foreigners and people from 
ihe oid inary ranks of people. I his saddened him and as a result he said that 
which is quoted above. 

Some people inquired: "But s ire, A Hah had th rough conquests of lands 
and the arrival of conquered treasures made us independent of trade for 
our needs." 

IIfuar applied, if you are going to do that and discard trade as a 
profess ion, y ou wi II fi nd tha e your men will be in need 
of their men and your women will be in need of their 
women.” 

A Hama Abdul Hay Kuttany saysKThe prophecy of Sayyedma Umar 
regarding the future of this Ummat proved to be absolutely true. Hence when 
the Muslims left the ranks of the traders and gave up trade and commerce as 
a profession, others took hold of it and control led the business world to such 
an extent that the entire Ummat came to be in need of others, For everything, 
from die most insignificant to the most important’they had to be dependent 
upon others," (TAKAATEEBAL IDARIYA Voi 2 p. 21) 

imam Timiidhiset a special chapter in his famous Saheeh Kitaub and 
titled it thus: 'Commencing trade early in the morning”. In it we find a 
Hadeeth wh ere i n Sawed i na Sakbar C ham idy repo rts that R asu I u ] kill ffi.A.W) 
used to pray: 
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“ O Alla h bless th i s Ummat in the ir e fTorts i n the ear ty mo m i ng hours k' 


Sayyedma Sakhari also reports that when Rasulu!lah{S,A,W) used to 
send off an army into battle, he always did so in the early hours or the 
morning. Sayyediua Sakhari was also a trader and whenever he used to send 
his employees for trade he dispatched them early in the morning. In this 
manner he made tremendous profit and greatly increased his wealth. 

Sayyediua Saeed bin Hurayth says that Rasulullah (S,A.W) said: 
“Whoever sells land or a house and does not invest the amount obtained 
therefrom in something similar, will not he blessed therein." 

(IBN MAJAH , TARAA TEEB) 

Among the Sahabah, Sayyediua Abu Bakr was a well-known trader 
and business man. We a re to Id in 1SAABAU that be lore the advent id Islam 
he possessed forty thousand dirhams, which he utilised to purchase slaves 
with theaim of setting them free and do general welfare w r ork. He did so much 
charitable works that at the time of his arrival at Mad in ah after tne 
he had only five thousand left, but at the time of his death he had absolutely 
nothing.. 

It is reported in the TAREEKII of !bn Asaakirthat Sayycdina Abu 
Bakr used to travel for trade purposes to Basra even during the lifetime of 
Rasulullah (5, AW). We arc all a ware of how much love he had for the Rasul 
of Allah and in spite of that love, he was prepared to undertake this long 
journey to Basra. 

[ b n Saad writes th at earl y on t he morn in g j usf after he had bee n elected 
as Khalifa, Sayyedma Abu Bakr was seen carrying a large bundle of cloth 
which he was taking to the market-place for sale. On the way he was me* 
by Sayyedina Umar and Ssyyedma AbuLbaidsh bin Jarraali. 1 hey asked. 
5: H o w e an you now keep y o urse 1 f bu sy w i th th is trade whe n the res pon s i b i l ity 
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of organising the affairs and administration of the Ummat has been cast upon 
you?” 


He replied: 'How will I (.hen feed my family?” 


They replied: :i We shall fix a salary for you.” 

Hence the result was that they fixed for him a salary v\ h ich was equal 
to the price of one sheep. 

In the Commentary on Saheeh Bukhari I bn Zakari writes that this 
should be done in the case of everyone who has the responsibility of handling 
the affairs of the Muslims and refers to the qadu {the judge), muftis teacher 
etc. All of them should receive fixed salaries for their duties. 

Sayyedina Umar also used to be a trader. There are some Hcufeeth 
about which lie was unaware and regarding the reason for notkuowingthem, 
he used to say: ' r Mv involvement w ith trade, kept me so busy in the market¬ 
place that E was unable to come to know some things," 

He is also re polled to have said on numerous occasions: “Except to 
die in jehad in (he pat It of Allah, nothing is more beloved to me than to earn 
my living through my ov, 11 hard work and efforts” By way of substantiating 
tit is he used to recite: 


ki| ] Ie {AI \ ah \ k itow s others trave! 1 ingthrough the 1 and seeking bounty 

of Allah:' (SURAH 73:20) 

Sayyedina Utliman also used to be a trader, both before Islam and 
afterwards. In Mishkai we arc told that at the time of the Expedition to 
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Taboo k, Sayyedina Uthman, of his own, provided 300 camels plus all the 
equipment. According to another Hadeeth we arc told that for this same 
expedition he also brought forth one thousand diniars which he presented lo 
Rasulullah for preparing for this expedition 

Rasuiullah (S .A. W) told him: i( After this day no deed of Uthman will 

ever cause him any harm ” 

The Rasul repeated this twice, According to another Hadeeth it is slated 
th at S ayyedina Uthman brought a ih ousand camd s as we i I as seventy horse s. 

In TRAATEEBAL IDARJYA in the list of traders among the 
Sahabak the name of SayyedahKhadijMh© mother of the Mummwn is also 
mentioned. The story is well known how she used to send caravans to Syria 
to buy and sell goods. She also sent Rasulullab (SA.W) together with her 
slave, Maysara, with goods to Syria and promised him double die share of 
profits which she normally offered to her business managers. Rasuiullah 
(SA.W) proceeded to the north and so Ed goods In the marketplaces of Basra, 
where he again bought goods to return to Makkah. On this caravan journey, 
they made twice the amount of profit as was made before, and she indeed gave 
him twice the share of profit which she normally gave. 

Another famous trader among the5afia&£t/i was Sayyedina Zufaair bin 
Awwam. Once someone asked him: "How is it that you made so much profit 
from trade?” 

He rep 1 ied: [ T n ever pure based fau I ty thin gs for trad e 5 H never desired 
to make profit. But Allah grants profit to whomsoever He wishes " 

Ibn Abdul Bar wrote that Sayyedina Zubair used to have one 
thousand slaves who worked for him for a share of the profits from their 
daily dealings. They brought his daily share of the profits to him 
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Another famous trader was Sayyedina Abdur Rah man bin s Awf, In 
Sake eh Bukhari, he is imported to tell his own story: 

4b When we arrived in Msdinab, Rasulullah (S.A.W) effected a 
bond of brotherhood between myself and Saad bin Ralbee.' a. Saad 
said to me: Among the Ansar is, I am the wealthiest one and gladly 
will I give you half of my possessions, 1 have two wives, for your 
sake I shall divorce one of them. Whomsoever of them you choose, 
I shall divorce that and (after her iddat) you may nwry her. 

I said: 4 'May A l lah bless you i n you r weal th* you r farm Jy and in your 
household. There is no need for such upheaval. Just show me where 
the market-place is, where the people trade. 

1 was show n the market-place of bani Qaynuqah.” 

Abdur Rahman started trading the re and soon had such success that he 
brought home qu i te a d it of eh cese ai i d ghee. On the second (lay th c same thing 
happened. Soon after, he was in a position to get married. After marriage 
he came to Rasulultah (S.A.W) who saw a pink spot on his clothes (which 
had come there after b is c lothes had touched that of I he wife). 

Rasulullah (S.A.W) asked him: <l What is this, 0 Abdur Rahman?” 

He replied: <l Ya Rasulullah (S.A.W) I have become married to a girl 
from the An saris,” 

Rasulullah again inquired: “And what did you give her as Mahr ?” 

He replied: 41 A piece of gold the size of the kernel of a fruit. 

R a s u lu 1 lah (S.A.W) comm a Eid cdA rrati ge a wed ding I east, even i f i t 

be with the meat of one sheep.” 
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Allah had given Sayyedina Abdur Rahman so much wealth that when 
he divorced his wives at the time prior to h is death, a settlement had to be 
made for them. It is reported that when 1/3 of 1/3 of his wealth was granted 

to each wife, each of them still received S3,000 dirhams, 

(TARAATEEBAL IDAIUYA VoL 2. p.27j 

Yes.. Abdur Rahman was rich but at the same time he was also 
exceptionally generous. Once Sayyedah Ayesha said to his son.. Abu Salma: 

“May Allah cause your father to drink happily from the fountain 
of Sakabeel in paradise. 1 ' 

The reason for this dua was the fact that Sayyedina Abdur Rahman 
gave t o Rasu I u 11 ah (S. A, W) an o reh ard as a g ift Th i s ore hard was I ate r sol d 
for a sum of fo rty th ousand d i rli am s, i MISHKA TP.567) 

In TARAATRtB the name of Sayyedina Sa - ' ad bin \Azi z is also 
mentioned among the traders. He was a freed slave of Sayyedina Arnmaar 
bin Yaasir. According to the author of haabah he was a dealer in qarz 
a name given to the leaves of a certain tree which are used for the dyeing 
of skins of animals, for this reason he is also known as Saad-abqarz. Once 
he complained to Rasulullah about his great poverty, Rasulullah (S.A.W) 
recommended that he proceed to the market-place and start trading. Thereupon, 
he weni there, bought some qarz and started selling it. In this way he, made 
some profit. When Rasulullah (S.A.W) came to hear of it, he advised him 
to remain in that form of business (IMA M BAGHA W¥) 

Another trader is Sayyedina Abu Maa’-liq a! An sari. He used to take 
his own goods as well as goods of others to trade in far places. Rut in spite 
of being on long journeys, he was always occupied in ibaadah and was one 
of those who were known to Mu&tujeiabid rfaciwaat i.e. whose ditas were 
readily accepted. 
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Apart from these, there was Sayyedilia Talha bin Ubaydullah, who 
traded incloth. Sayyedina Sufyan bin U-yaynah reports that the daily profit 
of Sayyed ina Talha came to one thousand wafias, one walla being equal to 
Eibout one dinar (gold coin). 

In Saheeh Bukhary, Sayyedina Abu Kurayraii is reported to have 
said: “You people say that Abu Hurayrah reports many 
AhaodmK whereas iheAnsaar and the Sfufmajireen do not 
report so many. But my Muhaajireen brothers were busy in 
the market places (with trade), while L with a mere piece 
of bread to fill my stomach (which also I could not always 
do) used to attach my seif to the very footsteps of Rasulullah 
(S. A. W), fo I low i n g h itn c very w here.... and I was o ne o f 
those poor ones from among the Companions of Sujfah 
(who for being homeless and destitute* lived in the Mosque). 

I had no possessions whatsoever to divert my attention and 
occupy it. All 1 had interest in was to [earn from 
Rasulullah. Therefore I remembered while they forgot. 
Rasulullah (S.A.W) once said during a conversation: 
“Whosoever spreads his doth during this conversation of 
mine and folds it after my conversation had terminated* wil l 
remember my words. On hearing that I spread mychadar 
and after Rasuhi]lah (S.A.W) had ended h i s conver sa tion, I 
folded it and hugged Etto my breast. Since then none of his 
word s ever I e ft my memoryd J (B UKHA RJAND MVSLIM). 

In TARA ATE E B we find mention of the fact that the Sahabah traded 
in numerous types of goods. Inthis same book we find various chapters where 
in the names of various Sahahah are mentioned. 
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AGRICULTURE AND FARMING 

In my opinion the next best occupation after trade is agriculture. 
Sayyedina Anas reports that Rasulullah (S.A.W) said: “Should a man plant 
a tree or busy himself with farming and a person, or a bird 01 an animal eats 
thereof, then that shall be- an act of charity for him." 

In this same report in Muslim there is an addition: “And if any thing 
thereof gets stolen, then too it shall be considered a sadaqahr 

(MISHKATVol I pJ68} 

Agriculture is of paramount importance, because if there is no such 
fa mi i ng. non c wl 1 i ever ft nd finyth in g to cat. I he v i rlues of agr ic uliural farm in g 
is expounded in many places in the Quran. While enumerating His great 
bo unty on n iank i nd, A l lah s t ime and agai it* nte nt ions how He sends down rains 
from the Heavens: 

"And it is He who sendeth down the rain from the shies, With it We 
produce vegetation of oil kinds. Front some We produce green (crops) 
out of which We produce grainy heaped up (at harvest time); out of the 
date palm and its sheaths come clusters of dates, hanging low and near, 
and then there are gardens of grapes and olives and pomegranates, each 
similar in kindyet different in variety: When they begin to bear fruit, feast 
your eyes with the fruit and ripensess thereof Behold, there are signs in 
these things for people who believe. ” (6:99) 

There are many others verses like these in the Quran where mention 
is made of gardens and orchards and how Allah in bringing these forth has 
indeed shown favour to mankind, In Surah HUD He says: 

"It is He who produced youfrom the earth and settled you therein; 
then ask forgiveness of Him and turn to Him in repentance>for My Lord 
is always near, ready to answer. ” (11 : 61) 
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Imam A by Fiakr Jussaas Razi says: “From this veise the conclusion 
may be drawn that it is Waqjib to fill the earth with crops, gardens and 
orchards or even with buildings” And in the Hadeeth deal i tig w i lb things that 
may he left behind as a Sadaqak Jaariyo-i a continuously reward-giving 
charity even after one’s death) we also find the words, A u Ghams a Gharsan 
that is “or a pi ant or tree which he planted”. In other words, such a person 
wi II also reee i ve reward even after his death for having planted a tree, from 
which any kind of benefit is derived. 

(see TARAATEEB as quoted from Abu Naeem), 

Sayyedina Anas reports that Rasulullah (S.A.W) said: “If the hour of 
Qiyamaat sbou Id s udden I v come wh i te anyone o fyou has a seed I i ng of a d ate- 
palm in his hand which he wishes to plant, then if it is at all possible for him 
to do so before Qiyamaat arrives, let him plant it,” 

Sayyedina Muawi.ya bin Qurrah repoils that Sayyedina Umar once 
met some people from Yemeu, i le asked them ; “Who are you?” 

They replied: “We are those who rely on Allah for our Sustenance.” 

Umar said: “Y ou are liars. Yo u are not those who re ly on A11 ah. The true on c 
who relics on Allah is he who plants the seed in the earth and 
then relies on A llah A 

Looking attWis Hadeeth and comparing it with another reported by Abu 
Utmama i nSaheehBukhar 4 we Find what seems like an open contradiction, 
in that other Hadeeth it is reported that Sayyedina Umar once saw a plough 
and some agricultural farming equipment in the possession of some people. 

He then said: l T Eiave heard Rasulullah (S.A.W) say: “Verily into tine house 
into wh icb these things enter, d ish on o u r an cl d i sgrace a I so 
enter.” (M1SHKAA T t BUKHARI), 
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In actual fact there is no contradiction. The commentary on Bukhari 
LAMI-UD-DARl, stales: “This Hadeeth and others like it with similai 
contents refer actually tothose farmers who farm on rented farms, orwhohave 
to pay tribute to the real owner, which is not a very honourable occupation 

under normal circumstances. It also refers tothose people who are struggling 
so hard under this feudal like system, that in both deem and worldly affairs, 
they are despised in the eyes of men. 

Many scholars have taken this lobe the true meaning of that Hadeeth. 
Hafiz Ibn H ajar writes that in theMUSTAKH RAJ of ABU NAEEM, quoting 
this same Hadeeth the following words are added: 

“Such dishonour comes over them, which will not leave tnem till the 
day oiQiyamaaf' ■ This dishonour refers to the tribute which the feudal lords 
extract and demand from the serfs. Farming ofthis nature was previously 
confined to the zimmis (those non-Mulims iivirtg under Muslim rule in 

Muslim-control led lands). This was a reason why ibcSahabah didnot consider 
farming to be an honourable profession. A1 lama ibnut feen states that this 
is one oT the miracles of prophecy from the tongue of Rasulullah (S.A.W). 

regarding future events, because today we see the truth thereof in chat as 
unbelievable amount of injustice is meted out against the farmers and large 
amount of indignities are showered upon them, (especially inlands underthe 
feudal system). 

Imam Bukhari also tried to bring about reconciliation between the 
meaning of the two Hadeeth. He indicated that fanning will eventually 

result indishonouranddisgrace when in thecnurseoffollowing this otheiwise 

fine occupation a person becomes so involved in it that he neglects to 
perform those things whichhe should uphold and protect, or ifhe exceeds the 
limits of moderation. Abu Umaama's Hadeeth does not mean one should 
not occupy oneself with farming. If he does so while being alone, problems 
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may arise, which he may not be able to overcome alone. However, if lie has 
many workers under him, this Hadeeth does not refer to h Em. 

Another explanation is given by Da wood i, who .says that it refers to the 
one who farms lands attached to or In close proximity to the lands of the 
enemies of Islam. If he farms there, his enemies will overcome him, 

In this regard, we should make a clear distinction between farming by 
oneself on one’s own land, which is cal led ZARAA-ATand giving one’s land 
to others to farm, which iscalled MUZA ARA-AT. There is a great difference 
m meaning between these two forms of farming. There are rules and 
regulations to be observed in all these forms of farming as has been dealt 
with, at length inOWJAZUL MASAALIK VoE 5.p.22Q under the chapter 
BAAB K.IRARUL ARD, dealing with the “hiringof land”. At all times and 
in all affairs should the Shariat rules be observed and the niyat be kept clean 
and proper. 

In a certain Hadeeth we are told that Rasulullah said on the day of 
QiyamaaU of the cases of those who will lie judged first will be the cases of 
three types of people. First of all a martyr (who had been killed in the path of 
Allah in jehad) will be brought forward- All Allah’s favours to him shall 
be brought to his notice and he will admit them. Then Allah will ask him: 
In return for that, what righteousness did you bring? 111 

He will reply: I have fought in Your path until I been me martyred 
(for Your sake)” 

Allah will reply: *‘Y ou have spoken an untruth. You have only fought 
so that men may say you were brave. And so it was 
said.” 
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Then Allah shall command that he be pulled head long on his face and 
cast into the fire of jahannam. 

Thereafter a teamed scholar wilt be brought forth—an Aalim, who had 
studied and taught and.had spent time teaching the Holy Duran. To him also 
Allah will mention His favours, which he will recognise and admit. He too 
shall be asked: “Tn return for these favours, what righteousness did you 
perform?’ 11 

He will reply: ‘ I have studied and have taught the Holy Qurun (for 
Your sake). 

Allah will say: "You have spoken an untruth. You studied so that 
people w ill call you an 4 Aalim—a scholar— and you 
read the Quran so that people will call you an eminent 
qarl And so it was said.” 

Then Allah will command that he too be pulled head long on hisface 
and cast mto jahannam. 

Then will be brought forth a rich man Lo whom Allah had given an 
abundance ofwelath. 

AI lah will en umer ate all H i s fa vo u rs u pon hi m and he too wi 1 ] rccogn i se 
them and admit them. Then he will be asked: In return for these favours, what 
righteousness did you perform?” 

He will reply:. "I have never neglected any cause wherein Y ou desire 
that money be spent. I have given in charity (for Your 
sake). 








7B 


Faznt-ti-Trja&r&t 


Allah will say: “You have spoken an untruth. You have spent so that 
men may say you were generous. And so it was said, 1 ' 

Then Allah wi 11 command that he too b e pit I ] e d a Ion g h e s face and c at i 
into jahannam. Here we see the wonderful qualities of knowledge, and the 
teaching of the Quran, and martyrdom and generosity . Yet, because of the 
incorrectness of the intentions, these will be the first persons to be cast into 
jaharmam. 

In previous pages we have mentioned many virtues in trade and 
business, But if interest money, {riba, usury) enter into the business, then 
i n stead of reward the trader becomes the rec i p ient of gre at sin and p u n i s hmen t. 
Look at martyrdom. Look at know ledge, the greatness and praiseworthiness 
o f these qu a I it ie s are accepted by all of u s. Y et, becau se of the i ntent ions bei n g 
had, the bearers of these qualities are the first to enter jahannam. Smiliary 
we have seen the great virtue of being employed in such a position where one 
i s serving the deen as a teacher, instructor or lecturer. But if duringthetime 
when one's supposed to be teaching, the employee is guilty of default or 
neglect, it can prove disastrous, 

Fferat Maulana Mazhar Nanotwi was a very God-fearing person as 
well as a very conscientious teacher. It is said that whenever a person came 
to see him during the conrse of his teaching time for something ofa personai 
nature, he checked the time and at the end of the interviewer discussion he 
again checked the time to see how much of time was spent. He used to make 
a note of every minute that went in such interviews. At the end oft he month 
he used to calculate the total and had his salary adjusted i n such a way that he 
was not paid for such minutes, 

HazratMaplanaQasimManotwi’s practice is noted on page427 (VoI 1) 
of his biography. Munshi Mumtaz Ali Saheb had established a press in 
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Meerut. Because oftheir previous close relationshiphe called upon Hazrat 

10 assist l.im in the proof-reading and correcting ofmanuscrpits.lt appears 
that Mnn shiSaheb as owner ofthe presshadno strictregulations and conditions 
under which Hazrat had to work. In fact he had such love and respect for 
Hazrat that he considered it as sufficient honour just to be bieesed with 
Hazral’s presence accompany. This ofeourse also points to his appreciation 
Of the great scholar as well as Munshi Saheb’s own noblebess. However 
Nanotwi was a man with such a sense of responsibility and duty that he 
considered his work in the press of paramount importance. It may not be 
mentioned in his biography, but in the circles of the Deobandies it is well- 
known that if ever he had been late for work, he took note of the time. At the 
end of the month he used topresent these minutes, added together into hours 
not worked, Such was his to/wo-fear for Allah! This is no surprise it we 
bear in mind that at the time he considered his work in the press as more 
important than any other. 

The position of my late Shaikh, Maul ana Khalil Ahmad Saharanpuri, 
is also well known and I have already mentioned it in some of my books as 
well as in the previous pages of this one. When he returned from a year’s 

residence in Hcjaz, he was informed of the demise of my late lather on 

his arrival in Bombay. Refusing to accept a salary for teaching in 
Mazahinil Tjloom, Saharanpur, he wrote; 

“For many year 1 have been unable to perform my duties as a lecturer 
properly because of my weakness and ill-health. Maulana Yahya used to 
teach the Saint h Kitcbs on my behalf and he never accepted a salary. When 
he didst), he did itas if it was my duty he was performing. We both together 
used to do more work than one lecturer. Now that he is no more, 1 will not 
be able to do my work properly. For this reason 1 wish to be excused 
from accepting any form of remuneration for my services, 

A long series of tetters passed between himself and Maulana Raipur] 
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and in the end the question of remuneration for services was shelved and it 
was decided to remunerate him for services rendered in connection with the 
ad m in ist rat i on o f tli e Madresa. 

Jn the special copy of the AL JAM I AT the SHAIKHUL ISLAM 
EDITION, issued on the death of Shaikhul Islam Maulana Hussain Ahmad 
Madani, we read that Maulana Madani only used to accept a salary for the 
number of days on which he was on duty and never accepted any payment 
fordays on which he didnotteack He went on mimerousjoumeystoall parts 
of India, but always only accepted a salary for the working days. In the end 
when he fell ill, he was still entitled to one month’s leave which he had not 
taken. Because he was entitled to one month’ s leave, the Madresa sent his 
salary to him. Matt Jana Madani sent it back saying: “How cant accept this 
salary? I have not been working this month,” 

After the demise of Hazrat Madani, the Rector of Darul Uloom, 
Deoband, Man Ian a Mohammad Tayyeb took the salary and offered it to his 
widow, saying: “By the laws of Shariat it is permissible to accept this 
month’s salary. The truth o f the matte r is that Maulana Madani declined to 
accept i I because of h i s great p iety, J f y o u shou 1 el n o w wish to accept it. Is hal I 
be most pleased to present it to you.” 

Gracefully she thanked him but declined 10 accept the offer, 

She said: “When ourHazrat found himself unable and unwilling to 
accept anything, how can I now accept it?'" 

In the year ] 349 H {1930), Maulana Madani was offered the post of 
senior Professor of Darul Uloom, Dcobund. He stipulated that his acceptance 
won 1 d be s ubj ect to twenty con di t i ons. The Coune i 1 accepted alibis cond i £i on s. 
T he I9thofthese conditions read thus: 
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“In the event of there being any times of my hours of lecturing 
when 1 shouldfail (oappear inorderlodo my duty,such time will 
becutfrommy schedule and my salary will be adjusted accordingly." 

In the MAKTOOBAAT OF SHAIKHUL ISLAM, that is, the letters 
ofMaulana Madani, arranged for publication by Janab Afdaal HahiDcobandi, 
we l ead that on 30th of Zil Hijja 1363 Hazrat sent a letter to the Rector of 
tiie Madresa in which he stated; 

( "K. i ttd 1 y co nti n u e to ca leu I ate t he day s of my a bse nee according 
to the agreement, and subtract from my salary, and also include 
therein those days which according to my calculation fall in this 

category” 

Further, regarding Agriculture 
Rasulullah(S A W)is repotted tohave 
said: H Whoever u surps one fi ngers length 
of 1 and unjustly will find that ou the day 
ofQiyamaatXh^ piece of land from the 
sev c n earl tvs wi 11 be m ade a co l lar aro u nd 
Ids neck.” (MISHKAT 9. 254) 

After having mentioned all this, it is necessary to note that in the 
earning of a living as well as in all affairs, it is necessary that the laws 
of Shariat be observed. In the IHYA UL ULOOM a special chapter has been 
included on this. Imam Ghazali writes in Vol 2 p.64, 

“It is cnnipalsory npon every Muslitn who is invoIved with it 
to learn the law s of buying and selling, because the seeking of 
knowledge Is a duty upon every Muslim. When we say the seeking 
of knowledge is such a duty, we also mean know ledge of all these 
affairs of trade and business etc Those in service and 
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employment should know the laws applying to them and those who 
work for a living should know their laws, no matter what 
occupation he has. In such a way they will become aware of the 
things which cause theiracts to become illegal by Shariat. So they 
will he able to avoid these acts. When some cases do come along 
which are rare and uncommon, and one knows not whether it is 
permissible or not, one should not act until such time as he has had 
the opportunity of inquiring from the learned scholars. It stands to 
reason that when a person is not aware of the general taws of 
halaal and haraam, he will not even be able to know when he 
should avoid acting and when he should inquire. A person may say: 
<l l will not seek knowledge beforehand until such time that a special 
occasion arises and when such a situation arises, I will ask." 

Such a person should be answered thus: “When you do not 
know basical ly the laws and the things which cause trade contracts 
to become null and void, then how will you be able to know when 
it is necessary for you to ask about their permissibility or 
otherwise?” Those who do not know the basic taws of business will 
continue in business, considering everything they do to be 
correctly done. Hence In business for example Jt is necessary-for 
a trader to know at least what is permissible, what Is not and what 
ts doubtful, 1 

In TARAATEEBAL 1DARIYA Vol 2 p. 16, we find the following 
statement: “In the early days of Islam, people never became 
involved with trade and commerce until such rime that they knew 
the basic general la ws pertaining to business and knew how they 
could avoid interest (usury) in buying and selling" 

Jt goes further “Imam Shaft wrote in AL-RJSAALAH and Imam Gha&iLi 
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wrote in IHYA that all the Wam^have reached general consensus 
that it is not permissible for anyone (any mukatiqf person) to start 
anvaffair until he had come to know what A1 lah*s verdict is on that 
specific a ffa' r. I mam Qarragh i Mal ik i has written in K IT A A B U L 
FUROOQ: “Foranyone who wishes to occupy himsel f with buying 
and selling, it is compulsory to inquire as to what Allah had ordained 
and for those who wish to accept any form of employment for 
remuneration, it is necessary to know the laws pertaining to hiring 
contracts. For those who have a business based on borrow ing and 
lending off nances, they should know the laws in that connection. 
Similarly those on whom salaah is compulsory, should definitely 
know' the rules and regulations of salaah™ 

In this regard we have the guidance also of the verse where Allah 
informs us of the due r of Nabi TSooh, who said: 


£ T seek refuge in Thee- from asking Thee questions of that of which 

1 have no knowledge." 

This was in con mention w itli h i s son. Nabi N ooh i nqu i re d about h i s so l l 
at the time of the great flood, He had been admonished by Allah for inquiring 
about his son who was drowned while being an unbeliever, W ithout first 
having inquired about the permissibility of asking for his son to be lakcn 
aboard the ship to be saved from the flood Jie mentioned the son and his fate. 
Now 1 this ad mortis h mg by All ah and the an s wer gi ve n by Nab i N ooh on be i ng 
reprimanded, is clear proof ot the fact that be fore commencing an) action, 
it is most necessary that one should know 1 the permissibility of that act or its 
non-permissibility. 
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In another verse it is stated: 

“And do not follow that about which you have no knowledge.’* 

In this verse, Allah prohibited His Nabi from following that about 
which he had no knowledge. Therefor* knowledge is a prerequisite iti all 
tilings. In this respect we also have the saying of'Rasulullah {S,A.W)Tthe 
seeking of knowledge is incumbent upon every Muslim” 

Imam Shaft had said: “The duty of seeking knowledge is oftwokinds; 
Fat'd ‘Ayn and Fardkifaayah. Fard'ayn refers to those things which one is 
required to know in his daily life- and are in di sponsible to him. Apart from that 
the knowledge of all other things is a Fard klfaayahF 

According to the book ROWHATUL-MUSH-TAB1KAH Sayyedina 
I bn Umar is reported to have said: "These ignorant non-Arabs are not of us 
uiUil they know the Jaws of buying and selling”. This is also found in the 
practice of Rasulutlah (S.A.W), Whenever any one o fthtiSahaabah wanted 
to do any kind of work, Rasulullah(S.A.W)usedto teach him the rules and 
regulations pertaining to that specific work. 

In the Commentary on MUKII IAS AR of Ibn Abi Jumrah, Majaji 
wrote that it is the unanimous verdict oflhe Ukma that whoever wishes to get 
involved with buying and selling in trade, should know the laws of Islamic 
business before they can take their place in the market - places. They should 
learn the rules and regulations, the prescriptions and prohibitions even before 
they start trading. Among the Ultima there is a general consensus of opinion 
on this issue, imam Malik has said the same in his book - KITAABUL 
QIRAAZ; lie also wrote in MADOONAH: “In my opinion trade is not 
permissible for that person who because of his lack of knowledge considers 
haraam things to be halaal and cannot differentiate between the two, even 
if he be a Muslim.’' 
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It is reported that Sayyedina UmEir once sent a man to the market - 
place, telling him: “If there is anyone there who does not know the laws oi 
Islam pertaining to buying and selling, remove him from there.” 

In MAD-KHALof lbn Ameeral Haaj, it is reported that Sayyedina 
Umar from time to time used to lash and whip those who did not know the 
laws and used to say to them: “No such a person should be allowed to sit 
in our market-places, doing business, w r ho knows not what is usury, 

Even Imam Malik had persons removed from the market - places for 
not knowing the laws so that others may be saved from eating interest, 

1 have heard from Sayy idee Abu Muhammad that during his time, an 
inspector used to frequent the market-place, stopping at each trader to ask 
him certain questions as to how trade and commercial contracts can contain 
aspects for interest and how (o avoid such evils. It the shopkeeper answered 
correctly, he was left to continue trading there, but if ever he expressed 
ignorance about such matters, he was forcibly evicted with these words: 

“It is not permissible for you to trade in the market-places of the 
Muslim Community, You feed usury to people and cause them to devour that 
which is unclean.” 

It is also written in QOWWATUL QULOOB of Abu Talib that 
Sayyedina Umar used to roamaroundthe Market-places occasionally on 
inspection and that he occasionally lashed those who w^re ignorant of 
I slam i c laws o f b us i ness. H e used to s ay to t item: T n our market - places on ly 
those arc allowed to trade who know the laws of trade, otlierwise, unwittingly, 
peopic will bacnme invoIved in dea 1 ingscontaining itherest," 

In KAMZUL UMMAAL there is a Hfadeeth: “Only such persons are 
allowed to trade tn our market - places, who know the laws of Shdriai** 
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In another book - TANBEEHUL MUGH-TAREEN, it is stated that 
w henev er I m am Ma I i k so vv i sh & d. ll 1 c G o verno r (of M ad in a h) used to pre sent 
the traders before him. The Imam then proceeded to question them by way 
of examination and if he found any of them unacquainted with the laws 
p e rta i n t ng to 1 s lam sc bu si nes s an d wi ih on t kn o w ted gc of haraam and halaah 
they were taken out of the market-places. To them was said; "First seek 
knowledge of trade beforeyou take y our places in the market* because if you 
are ignorant thereof, you will be involved in interest dealings," 

Imam Zurqani qouted Imam Malik: “The evidence of a trader (for or 
against anyone) is not acceptable unti l such time that he knows those laws 
of Shariat regarding his business. 11 

In the FATA WATATAR-KHANIA a quotation is mentioned from 
th e F AT A W A SIR A JlY Y A: Lt j t i s not [term iss ibl e to take part in b us in e ss u nt 1 1 
such time that the trader knows the laws of trade as to what is permissible 
and what is not" 

In FAT A W A B AZZ AZi A we read: 1 ' It is not perm i ss ihle- for anyo n e to 
trade until he knows the laws of business by heart. In previous times, when 
traders went on business trips, while they were themselves ignorant of the 
I a w 1 s„ th ey al ways took w iththem sue h kn o w ledgab le men or scholar s so t hat 
they could be guided by the knowledge of such scholars" 

Some people once asked Imam Muhammad to compile a book on 
taqwa (the fear of Allah). He replied: “I have written a book on business 
and its rules and regulations. If anyone takes note of the rules regulating 
business (buying and selling) and acts accordingly, he w i 11 becom e a m uttaqi 
(God-fearing), He will avoid all that which is not permissible, Hisearntiigs 
will be halaal and his deeds will be righteous.” 

(BULOOGHUL AMAANp,82), 
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Maulana Thanwi wrote a detailed book on business dealings called 
SAEA A-I-MU AAM AL A AT. Many necessary details are mentioned therein, 
and the study of this book is of tremendous bene fit. AUhe end. Hazrat wrote: 

u The correctness of our business dealings is a major portion of our 
then and in the introduction to this book, attention has already been 
drawn to the indifference of people to these things nowadays. It should 
ben oted that the ma i n reason for cxpl ai n in g these th in gs i s to ens u rc the 
eating of halaal And it is advisable here to indicate the virtue of the 
blessings of halaal foods and to point out the evils of eating haraam 
For this reason we shall quote the meanings of five HadeetK plus 
seven lines of poetry from the MATHNAWI as well as fifteen 
couplets from the poem NAAN WO HAL Vv A, a!! ofwhieh is connected 
with the subject under discussion, so that readers may take warning, 
cast aside their negligence and indifference and take heed . ’ 

It is reported in the MUSNAD of Imam Ahmad, SHE I IB (JL IMA AN 
of Imam Bayhaqiand iheSunan of Day lam i that Rasulullah(S.A.W) 
had said: the e aming of halaal is also a fard duty afte r t he ot he r d ut ie s 
of salaah and fasting and that a person’s dvas become acceptable to 
Allah through halaal earnings. 1 f any one morsel of food that is haraam 
enters the mouth, the result will be that for forty days hi sduas will not 
be answered, and that if of clothes he wears one dirham out often is 
from har&am sources, his salaah will not be accepted for as long as 
Lb 0 se c bthe s remain on his bo dy. No char ity fro: m haraam wea I lb w i 11 
be accepted, nor will there be any blessing inspendingoiitof haraam 
possessions. Whatever haraam wealth is left behind lor heirs after a 
person's death, will for that person become a guide towards hell. And 
the flesh that grows on anyone's body nourished by haraam means 
will not enter parad isc b ut be des patche d to he LI ” 

Having then quoted the poem—,jVow wo halwa,-U azral Thanwi 
continued: r 'ln these lines of poetry the author mentions the beneficial 
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rm its and resultsof/jtf/tfa/ earn i tigs as being enlightenment, perfection 
of knowledge, love for Allah, righteous thoughts, courage and 
attentiveness. On the other hand the fruits of haraam earnings arc 
irreligiousness, being deprived ofknowlcdgc of A11 ah, being overcome 
by one’s own base desires, absence of courage to proceed towards 
obedience, and destruction of one's faith,” 

In those same lines a remedy has been prescribed to fend off the desire 
fo r ham am earnings; Such persons should be satisfied w ith what they have 
a n [J w i th wh at tli ey rcee i ve, and they shou 1 d enjo i n upon themse Ives si mp I i c ity 
o f food, e loth in g a nd i n the ir d a i 1 y dom e stic nee ds they s hou id avo i d a 11 form s 
of pom pons ness, show and excessive comforts. Therefore, looking at the 
wa rn i tigs g i ve n o ft he d a uge rs a h e ad, M us I i m s s hou I d h e a ] th e mse Ives fro m 
the evi Is of haraam earnings.” 

Maulana Mufti Muhammad Shafee Saileb wrote a series of booklets 
called JAWAAHIIUJL FLQAH. lrs one of these, he wrote about the non¬ 
perm issibb business contracts, and in the introduction to it Montana Mufti 
Saheb wrote: 

* ir l his is a dear indication that the objection against Islamic Law, he., 
dial iI is narrow, rigid and very hard to implement, is indeed unfounded, 
and is in fact a false accusation against Islam, Whatever narrow¬ 
mindedness is felt, is because of the ultra-liberal and rebellious 
attitude that has taken hold of the general Muslim public (through the 
infiltration of ultra - modem ideas from Europe). It is because they do 
not want to make the distinction between haraam and halaal. One 
will find that in cases where, with a little change, certain business 
contracts would have become permissible according to Sfenvor, they 
have continued to persist with those same eases in its non-Islamic 
manner. Yet they continue to object, whether in effect the narrow 
-mindedness lies with in themselves or whether the actual objection 
ls their own indifference to Islamic values. However, even today the 
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God-fearing ones find difficulty in earning halaal sustenance, What 
should they do? My first answer to them is: No doubt, you have 
difficulty in earning halaafbxn look at it from this point of view: For 
the more comforts of this world, which in any case lasts only fora 
coup]eofdays, and in order to please some people, a man sometimes 
casts himself into tremendous difficulties. If he casts his attention 
towards the never-ending favours of Allah in the Hereafter, and with 
this in mind and to please his Lord and Creator, he meets with a certain 
amount of difficulty, then surely the sacrifice is not too great, This 
should not be too much to expect of him, especially when we bear in 
mind that in earning halaal means, his reward is also magnified 
as is promised in Hadeeih. The person who occupies his mind with 
thoughts of pleasing Allah, will find that his problems arc eased. And 
Allah says: rl And for those who strive in Our path, We shall guide them 
to Our path. 11 

Gi one wishes to experience the truth oft hat, then take all the business 
cos i tracts which are illegal in the eyes of Shariat and also take all the 
forms of employments, where persons arc forced to earn a living by 
employments which according to Shariat are not permissible. Make a 
list of all and wr ite to the Ulama, askin g them to expl ai n h ow a Mu slim 
may avoid getting involved in sinful acts and also to suggest ways and 
means how they can avoid acting illegally in the light of Shariat. 1 do 
not claim that in all the illegal contracts they will be able to suggest 
Islamicalfy legal ways of doing the same things. But what 1 do say is 
thisthat in the vast majority of those illegal contracts it will be possible 
to have a similar, Islamically permissible contract, after changing 
its nature slight Ivor after a few changes in the clauses of the contract. 
In other words the haraam that they do, could be made halaal with 
some minor changes. But if a person is not interested in halaai or 
haraam, then what medicine is there with which to treat him?” 

(JA WAAHIR UL-FIQAH Vol 2. p.362j. 
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In my book —AKAABIR UI.AMA E-DEOBAND— 1 have already 
explained how at the age of twelve years I moved with my mother from Gangoh 
to Saharan pur. At that time my father used to slay at the Madreaa during 
Madre&o times. At other times he used to sleep and cat at home. Apart from 
t he l bnes he spen t in ihe Madresa an d at hoi ne, the rest of the time was a \w ay s 
spent in the Shoemakers Mosque near the A fadresa. Otic day afterAjr saluah 
my father was sitting near the well in the Mosque. Two or three students were 
drawing buckets of water from the well and throw mg it over him for him to 
cool off- Molvi [mdad ! s father, the late Hafiz MaqbooL who was a great 
fan of my father asked: s % this not an act of extravagance? 11 

My father replied: “For you it will be extravagance, but not foi me. 51 

Hafiz Saheb asked: “How is that?'’ 

My father replied; “You arc ignorant while I am a MolviT 

Hafiz Saheb said; “But this is exactly what some people will say, that 
the Mol vis make permissible for themselves that which 
they prohibit the others from doing.' 1 

Father answered; “There is no need for you to be ashamed of this 
statement. The same act, ifyou are doing it while being 
unacquainted with the laws of Shariat will be a sin upon 
you. wb 11 e a Mol v i wi 11 d o the same th t \) g. pc rh apssli ght I > 
differentj yet knowing it to be permissible. 11 

When Hafiz Saheb again asked how, my father said: "Study Arabic." 

(My late father always used to say: 'If those people who arc so busy 
vi th their world ly pe rai its I i ke the l a wy ers and teac he rs in the sec u I ar sc hoo I s 
will only give me seventy-two hours, then I will make them Mol vis.' 1 This was 
no mere idle boast because quite a few lawyers had become quite know ledgable 
Mo'lvis in less than 72 hours after having followed his syllabus, He did not 
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demand 72 hours continuously, but wanted only two hours every Sunday. 
This week he lectured to them and gave them some home-work to prepare, 
which he checked the following week. The well-known lawyer of our time, 
Mo I v i Sha h ab u dd i n, an d Mo 1 v i Manfa-at All, wh o Later beta m e the chairman 
of the Saharanpur Branch of the Muslim League and was also khalifa le 
MaulanaThanwi, both became Molvis in this way, EvenMolvi Shabbir Ali, 
whose letter I quoted in IKMALUS SHIV AM, became a Molvi ir this 
manner.) 

Hafiz Maqbool again insisted on a better answer but my father 
insisted that lie should study Arabic and become mAalim. At that time, [too 
could not understand the incident of the “extravagance' 1 properly. But 
later, while studying MISHKAT, we came across a Hadeeth, wherein is 
stated that Sayyedina Bilal once brought to RasuluSlah (S.A.W)some very 
nice dates of excel lent quality* 

Rasulullah (S.A.W) asked him: "O Bilal, from where did you obtain 

these?” 

B i la l rep 1 i ed: “I gave t h e m ea$u re of two sa ft of le s s er q ua L ily d ate s 

in exchange Tor one .rtf ft of these,"' 

Rasulullah <S.A.W> said; “No never! But that is usury in its true 

form, Do not ever do that. Ifyou had to do 
something, then' why did you not sell 
your two soft of inferior dates and then 
with the money obtained, bought one 
sa'a of these better quality dates? 1 ' 

When 1 came upon this Hadeeth, \ remembered the incident in the 
Mosque of the Shoe maker and understood the difference between an Aalim 
and a jahil. There is no doubt that exchanging the two .to ft of inferior dates 
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fo r one sa *a of superior one s is usury andthus not permissible. Oniheother 
hand, first selling the inferior dates for a price (e.g. one rupee) and then using 
that one rupee to buy superior dates, looks like it is exactly the same thing. 
However, the first contract is not permissible while the second one is. Now 
if ajahiJ (ignorant one) sells his two sa'a for one sa'a, it will be usury' and 
if a Mol vi sells his twosau* for money and therewith purchases one sa*a 
of superior dates, it will be a perfectly permissible act. Both contracts would 
appeafto be the same on the outside, but in the tec nique applied by Rasul ullah 
(S.A.W), a slight change made a world of difference. 


The first Rector of our Madresa was Maul an a 1 nay at Ilahi. 
Whenever any jewelry' came to the Madresa as grant from the public, he 
never al lowed anyo lie e I se to exchange it for non ey, He used to do i t h i mse 1 f 
on the way from the Madresa to his home. There was a certain man called 
Heera with whom Maui ana used to deal. He had a large business. He was 
tm a Muslim but had much respect tor Maul ana, When the Maulana sold gold 
jewelry to him he did it in this way: First of a II Maul ana borrowed some silver 
rupees from him and then after the contract had been concluded and the price 
had been fixed., he used to return the money he had borrowed. 

The 1 Itndu used to think this over very thoroughly. When Maul ana sold 
stlverjewdiy to him,hefirstofall borrowed some gold coins from, him and 
after con eluding the sale and after having fixed the price, he returned the gold 
coins to him. 

Once he asked; u M;mlana Saheb, what is the need for all this 

rou ndabo ut way'? With or w i thou t, it the co rtf raet 
is the same,” 

Maulana explained to him the whole procedure so much so that he 
became an expert in bay-u^sarf. He always used to explain th e mas-ala to 
the general Mu si in i public before dealing with them. But when a krowlcdgable, 
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Molvi like person entered his shop, he used to first complete all the dealings 
in the manner in which it is generally done. Then, having concluded the sale, 
before the person could leave his shop, he used to call him back and say: 

“Maulana Saheb, will you kindly be sealed? The manner in which 1 
have bought from you is not permissible according to your religion.“ 

Many a Molvi on hearIngsuch a statement would become puzzled and 
some would even become enraged, shouting; “Am 1 supposed lo know my 
religion or you?”, he would reply: “Maiilana Saheb, kind ty be seated. Do not 
become angry and listen to me.” 

Then Heera, the Hindu, would explain the whole mas ala properly, 
point 3 ng out ho w it wo u Id be perm i s s i b le in I si am. Ge ncra I ] y, the M o I vi wo u Id 
then start to think and finally feel ashamed. The point of the matter is that in 
the mas-ala of selling and buying of gold and silver, the Molvi, would be a 
jahil and the Hindu money-changer would know r the real mas-ala. 

Now look at this case just mentioned. Just as in the case ofSayyedina 
B 3 la I, there are two for m s of th e same contrac t of sal e, B oth look exact ly l ike 
the other. But the one is not permissible, while the other, with a slight change 
in form, becomes permissible. There are so many similar cases as are 
mentioned in the books of Islam ic sc hoiars. It wouId make t his book let a much 
thicker bonk if we should mention them all. 

It is, however, our duty to distinguish the [permissible from the prohibited 
cases, whether in trade, farming, leasing or hiring, Perhaps it is not for the 
general Muslim public to study these books, but as for the Ulama and the 
Arabic scholars, it is incuninbent upon them to check. They w ill find much 
needed guidance in KlTAABUL KABAA-IR of Imam Thahabi, and AL 
ZAWAAJIR S AN IQTIRAAFIL KABAA-IR of Ibn Hajar Makki and in 
KlTAABUL HARAAM WAL HAIAAL in the IHYA of Imam Ghazali. 
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In his book Imam Thahabi first w rote down: “Anddo not devour each 
others' pess c s s i o n s u nj ust ly. M 

Then he discussed the meaning of the verse, namely that none is 
allowed to eat the possess ions ofanother in an unpermitted manner, through 
unlawful ways, This may take place in two ways, either through seizing 
someone dse’s property unjustly as in the case of theft, deceit, fraud, robbery 
etc,, and esecondiy it may be done in jest as in the case of gambling, betting 
and games. 


In Sake eh Bukhqry Rasululiah (S, A.W) is reported to have said: 

“Verily many people have taken hold of Allah’s possessions through 

unjust means and on the day of Qiyaumat he]] will be for them, 11 

In Muslim we have a Hadeeth wherein that matt is mentioned who is 
on a longjoumey with dishevel led hair and his whole body covered in dust. 
He lifts his hands in prayer: "O My Lord, O My Lord!” He does all this while 
his food is of haraam, his drink is haraam and his clothes too. How can his 
dua be accepted? 

Sayyedina Anas reports:“] once said: Ya RasuluJlab! pray to Allah to 
make me of those whose duas are directly accepted," 

Rasulullah {S.A.W) replied: u O Anas, keep your earnings haiaal and 
pure and your duas will be accepted because if a man places one 
morsel of haraam food in his mouth, his dua will not be accepted 
for a period of forty days.” 

Imam Bcyhaqi reports that Rasulullah (S A W) said: “Allah has 
indeed divided good character and manners among you in the 
same man neras He has divided sustenance amongyou and verily 
he gives it to those whom he loves as well as to those whom He 
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does not love. But indeed, He only gives Hi srfeen to those whom 
I le loves. So, whomsoever He has made a man ofthe deen, him 
has He made His beloved. And whoever earns haraam wealth 
and then spends thereof, for him there shall be no blessings 
therein; and should he give thereof in charity, it shall not be 
accepted of him. And if he leaves thereof in inheritance for his 
heirs, it shall be a guide for him towards Hell. For verily Allah 
does not wipe away evil with evil. He only removes evil with 
righteousness.’* (BAYHAQI) 

Ibn Umar reports that Rasulullah (S.A.W) said: “The world is sweet 
and fertile. Whoever has earned thereof by haiaal means and 
spends th ereof i n righteoiisness, shal 1 be rewarded and AI Sah w d I 
grant him entrance into paradise. And whoever has earned thereof 
in ways other than haiaal means and spends thereof in evil paths, 
wi 11 enter i nto the abode of d isgrace. M any are the ones who, for 
the sake of satisfying their base desires, enter into haraam 
eamin g an d for them on the day ofQiyaantat there w i 11 be bel 11 i re 
awaiting them." 

Iti another Hadeeth we read: “Whosoever cares not how his earnings 
are, Allah will not care through which door he enters Hell ” 

Sayyedim Abu Hurayrah used to say: “It is better for any of you that 
his mouth be filled with dust than that he should cause to enter 
into his mouth anything of haraam? 

Yusuf bin Asbaat said: “When a young man becomes a righteous 
worshipper of Allah, Shaytan says to his assistants, Find out 
from where his food comes. 1 When they find that his food comes 
from haraam sources, Shavian says to them: ‘Leave him alone 
to tire himself out in ibaadah t and waste not your energy on 
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h J en, A bout h im you she uld not worry, because wh i le he consu rues 
haraam, this ibaadah of his will not benefit him in the feast” 

The words of the above Hadeeth are also corroborated by the 
Hadeeth about the traveller in the desert whose food, drink and clothes are 
from haraam sources. Another Hadeeth states: 

L£ Fmm Baitul Muqaddas the Angels exclaim every day and night 
* From that person who ate o f karaam , A11 ah acc epts n e i tb e r h i s 
compulsory nor his voluntary acts. 10 

Ha7ral Abdullah bin Mubarak said: “It is more acceptable for me to 
return to {its owner) one dirham which is of doubtful origin than 
to give one hundred thousand dirhams in charity.” 

It is also reported that Rasul nil ah (S.A.W) said: “When a person 
performing haj with haraam earnings recite the labbaik, the 
Angels reply to him: " Your tabbaikh not accepted and there is 
no pleasure in your arrival here. And your haj is thrown back in 
your face.” 

Imam Ahmad also quoted a Hadeeth in his MUSNAD: “When a 
pei son buys clothing to the value often dirhams of which one 
d i rham i s of karaam, not a single one of h i s saiaahs i s ac cepted 
for as long as those clothes cover Ids body,” 

Wahb bin Ward said: “Even if you should stand msalaah like a pillar, 
that salaah will not benefit you in the least until such time that 
you carefully ascertain what enters your stomach, haraam or 
halaal” 

Sayyedina Abdullah Bin Abbas said: “Allah does not accept the 
salaah of a person who had caused haraam to enter his stomach 
until he repents.” 


Tijaarat (Business} 


91 


Hazrat Sufyan Thowri said: A person who distributes haraam things 
in charity is like unto that person who cleanses his clothing 
with urine, whereas in actual fact dirty clothes are only cleansed 
with clean water. Similarly sins can only be washed off by haiaal 
charity f 

Sayyedina Umar said: “We used to avoid making use of nine-tenths of 
halaal things for fear of perhaps falling into haraam ” 

Sayyedina Ka'ab bin L Ujrah reports that Rasuilu llah (S,AA\) said. 
“Xhat body will never enter paradise which had been nourished 
with foods from haraam sources,” 

The Ulama have listed all the fo11 a wing persons as beingofthose who 
consume haraam. They are the ones who impose and accept taxes, those who 
defraud and deceive, thieves, robbers* those who take interest on moneys 
or goods lent or borrowed, those who pay interest, those who fraudulently 
eat the possessions of orphans, those who give false evidence, those who bear 
false witness, those who refuse to pay or ret urn goods sold orient to them, 
those who accept bribes, those who give short measure w hen they sell, those 
who se 11 fan Ity good s after purrposely h id i ng fan St s therei 11 , gamblers, sorcerers, 
astrologers, fortune-tellers, painters of pictures, prostitutes, those women 
who for money are professional mourners and criers at fun era Is, those agents 
who without permission of the sellers take a share of the price or goods for 
selling articles to buyers at higher prices, those who sell free men as slaves. 
AH these people arc caters and earners of haraam. 

It is reported that Rasululiah (S.A.W) said: ,; On the day of Qlyaamat 
some such people will be brought forth with whom shall be righteous deeds 
the size of the mountain of Tihaamah. But when the; shall be called eg 
account, Allah will destroy all those deeds. Thereafter they will be cast into 
jahamamy 
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Fhe Sahabah inquired: “Ya RasuMah, why witi that be so?” 

Rasulutlah (S.A.W) replied: 'These people performed their salaah, 

they kept the fast of Ramadaan and they gave 
out thei r zaketah and their did haj duty. But on 
the other Stands if any haraam earnings; came 
to hand , they accepted without reservations. 
For this reason Allah has destroyed all their 
good deeds." 

An incident is related about a certain saint who was seen in a dream 
after his death. He was asked: Tiow wore you dealt with by Allah?” 

He replied: “All ah has dealt with me most graciously. However, 
because of one needle, l have been stopped from 
entering paradise, I had borrowed it from someone and 
failed to return it to the owner." 

We have quoted extensively from Albania Tfiahabi. In another 
chapter he states: While speaking about the 62nd major sin "viz, the sin of 
giving short measure),: “Allah has said: 

"Woe unto those who ded in fraud, those who, when they have to 
receive by measure from men, exact full measure, but when they 
have to give by measure or weight, give less than due," 

Sayyedina Abdullah bin Abbas reports that Rasuiullah (SAW) said: 
“Five things arc given in exchange for five things. When the Sahabah 
i nqu i r ed a bout the mean i ng thereof Rasulul lah (S. A. W) said: 

“Whenever a nation broke its agreements, Allah causes its enemies 
to overcome them. Whenever a nation judges by any law other than 
that which Allah revealed, need and poverty become their general 
ordeal. 
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Whenever in a nation the evil of immorality and permissiveness 
(fo m icat i on and adu Itery) bee o me w idesp re ad, A1 lah can ses 
plagues and epidemics to be suffered by them. 

W hen ever a nat i on defray d s others by giving short m e asu re, Allah 
destroys their affluence and causes Famine and starvation to 
overcome them. 

And when a nation defaults in the giving of zakaah, Allah causes 
the rains to he withheld from them." 

Hazrat Malik bin Dinar says: T once went to visit one of my 
neighbours who was in the last moments of his life. He said to me; “I see two 
mountains of fire, two mountains of fire: 

Noticing his great anguish, I asked: “What is this you are saying?” 

He replied; T had two measuring cups, I used the one for measuring 
off when buying for myself and the other when I 
measured for selling to others. The first one was bigger 
than the one I used for measuring to others.” 

Maliks says: T took the two cups and started beating the one against 
the other.” 

At this the man exclaimed: “No, stop. By beating the one against the 
other you are causing my pun ishmentto become even 
more severe.” 

Then in that condition the man passed away, The person who gives 
short measure, defrauding others is called a . This means small 

a nd in si gn ific a nt and he is t hu s cal led becau sc he is abl e t o i ncre ase t he &mc u n t 
of a small, insignificant thing. 1 his giving ot less than the correct and due 
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measure, falls an the same category of sins as deceit, fraud, theft and eating 
haraam. Allah has expressed 'way!' (woe) unto him: That is, severe 
punis.hm.cnt and a grave warning. 

Some Uktnta have said that this *wayl* is the name of a valley in 
jahannam which is so fit 11 of horror that even if all the mountains of thi 
earth should be cast therein, they will all melt and become liquid. 

One of the saintly Elders said: hL l sincerely believe that anyone giving 
short measure will enter Hell, because this is such a general practice that 
very few can save themselves from it except those whom .Allah protects ” 

Another said: L 1 once visited a man on his death bed. I recited the 
KaliniaShahadah to liim.that he may read and that it shall be the last words 
spoken by him, but bis tongue just could not pronounce the kolima, Then 
when he be c n me a b i t more 1 uc i d and c onstious, I asked h i m : “O My h rot her, 
what is the matter? I am try in g to get you to r«cke the Ao/ima, but your tongue 
does not seem able to pronounce it?" 

He replied: “The weight of a scale comes onto my tongue which 
prevents me from speaking.” 

I asked: “ Di d you then g i ve short measure to othe rs?“ 

E-Jc replied. “No, 1 did not. All I did was that, when 1 weighed Id id not 
wait for the scale balance to return to its proper place 
before weighing,” 

This is what happened to one who was not careful in weighing. What 
do you think will be the case of him who purposely gave less than what he ■ 
should have given? 

flazrat Naafif says that Sayyedina Umar used to pass by the 
shopkeepers an d te i 11 h e m: “ Do be care fu t and fe ar A11 ah i n your 
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measuring and weighing. Give full measure, foron the day of 
Qiytiamat, those who gave short measure, will stand before 
Allah in their own sweat, which will rise from their an kies up 
to the middle of their ear-lobes." 1 

This will also be the position of that cloth-merchant who, when he 
measures for others, stretches the material so severely that nothing extra is 
given. But when he measures for buying for himself, keeps the material 
loosely (and even full of folds) so that something extra is gained. 

One of our Elders said: “Woe unto that merchant who because of one 
seed cast aside such a great paradise w hich is w ider than heavens and earth, 
And great is the sorrow for that person who because of one seed which he 
takas extra, buys destruction for himself” 

Conclusion: I wanted to write this booklet in much more detail, but, 
unfortunately, I have lately been so much overcome with illness that at the 
commencement of every chapter, l have wondered whether it shall ever be 
completed or not. Hence today, Saturday, 5th Safer, [ have completed this. 

May Allah in His Infinite Mercy, accept this humble effort. May Allah 
help the Muslims to eat of halm! and to avoid the eating of haraam. And may 
\ le grant this humble servant of His the same ability, 

Pra i se be to AI lah and H is choi cost b less mgs upon th e chosen one fr o m 
among His creation, Sayyedina Muhammad (S.A.W) t his offsprings, his 
Companions, and all his followers till the day of Reckoning 


Shaikhul - Hadeeth Mania*''' Mohammad 

Zakariya 
5 Safer, 1400 
24 December, 197? 
Madinah Tayyibafe 
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F5y; Shaikhy] Hadith Man tan a Mohammad Zakariyya 

The book is. a vast treasure-ho use of 
fundamental Islamic teachings put together 
with great efforts by Shaikhul Hadidt 
Mats Ian a Mohammad Zakariyya, one of the 
mod untiring crusaders of Islamic Call Mis¬ 
sion (TABLIGH MISSION) of our times, 
Costsi sti ng of c haptets I ike S lories o f Sahabah, 
Virtues of Salat, Virtues of Holy Quran, Vir¬ 
tues ofTabligh. Virtues of Dhike and Muslim 
Degeneration and its oniy remedy; and 
armed with immense persuasive power, the 
book arouses in tfic rentier rhe fear of Allah 
and a fervent desire to mould one’s life 
according to Islamic teachings, ThcGtoSSary 
of inn porta nt Islamic Terms given as an appem 
dis has great!y cnhuncc d i he va[ue o f the book. 
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Wealth distributed among poors as charity 
in the name of Allah is the best investment 
according to The Holy Quran and Ahadith. 
Late shaikhul Hadith Hzt. Maulana Zakarya 
clarifies all aspects uf sadqat through 
authentic Ahadith in this valuable book. 
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